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ABSTRACT

This project set out to investigate how many Nathmerican Assemblies of God
churches in the north-central region of the Unaltes utilize indigenous church
principles and to improve the education of localrch leadership on the nature and
value of indigenous churches. Initial research hdgaestablishing through official
statistics and interviews with Fellowship supervssihat most of these churches were
neither self-governing nor self-supporting. Theegesh then focused on finding a clear
biblical model for how new churches were supportgederned, and propagated. Existing
missionary theory was then examined on the samestdpinally, missionary outreach to
American Indians was examined historically to séatwhad been the actual practice.

The results of this research were then used tetaget a seminar tailored to
presenting the indigenous church model to localMdaamerican church leadership in
four churches in four states of this region. Theules from the pre-session instrument
showed that most local leaders who participatatiérseminar began with ideas that
were not consistent with the indigenous church rhddi@wever, at the completion of the
seminar, the post-session instrument showed thgtviere aware of the information
supporting the indigenous model and willing to aasaccording to this information.
This change is significant since the seminar caltta and implicitly condemns current

practice.
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CHAPTER 1

INTRODUCTION

The American Christian church has viewed Nativeefinans as a mission field
for at least three hundred and fifty years sineegtirly Puritan efforts at converting the
surrounding tribes. The efforts continued at vasitayels throughout the colonial period
and during the settlement of the continent by Eeamgs. Although after this conquest the
missionary effort moved from foreign to home missigtatus, it has continued to this
day. While there have been both successes andefaitluring this time, as it will be
shown later in this project, a very large majoafythe Native American population has
not been convertedSince there are in excess of five hundred recegidbes and
major regional variations, it is beyond the scopthis project to deal with all aspects of
the problem. The author will instead limit thisgyuo the condition of Native American
Assemblies of God churches in the North-Centraloregf the United States, especially
the Dakotas. The author has direct experiencesratiea as he currently is training
leadership for ministry in this region of the nat@mong existing Native American

churche$

'Refer to the statistics in table 1 of chapter 3 s@w that most Native Americans have not
identified with the Church.

*The author has served as an appointed home misginita U.S. Missions of the Assemblies of
God in South Dakota since 1998, first teachinglatBHills Indian Bible College and now with Instie
for Ministry Development.
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The Problem

Few ethnic Native American Assemblies of God chescim the North-Central
region of the United States are indigenous basdd@oommonly accepted three-self
standard That is, they do not meet the test of being “gelferning,” “self-supporting,”
and “self-propagating.” In particular, these ch@glare not “self-supporting” and “self-
governing.” This is a generality but one that isnd@strable, in part, statistically and, in
part, by the assessment of denominational leager$he author will approach the matter
first from the available statistics and then frdra assessment of those who have
oversight of these churches.

The General Council of the Assemblies of God maistatatistics on its churches
through a self-reporting system called the Annudalit€h Ministries Report (ACMR).
The ACMR is a report on the strength and activibEbcal churches. It requires answers
to questions on attendance, church programs, mampechurch income, the value of
church property, ethnicity, and related areas. irticemation is available in summary
form through the Assemblies of God Office of thatStician. The Office of the
Statistician does not release information fromvidlial churches, due to privacy
considerations. The author accessed this informatigrovide points of comparison
between the Assemblies of God churches in the Noetthitral region as a whole and the
Native American Assemblies of God churches in tetiNCentral region (hereafter

Native American churches).

3 Chapter 3 will explore the definition of “indigem® church” and “contextualized church
planting.”
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The Assemblies of God divides churches into twaigsobased on local church
strength. The first group is General Council aféid. They manage their own affairs
through local leaders, generally by some form airch board. The second group
consists of district-affiliated churches, which med#hat the district exercises the
management function. On a statistical level onlg ohtwenty-three or (4.3 percent) of
Native American churches in the region are Ger@eaincil affiliated churche$This
compares with 336 of 817 or (41 percent) of Ass@slidf God churches overall for the
region® This means most Native American churches cannaag®their own affairs and
their respective districts manage them.

The author interviewed the district superintendernterson assigned by the
district to oversee Native American churches intB&akota, North Dakota, and
Montana concerning the condition of these churétsa balance, the author also
interviewed the President of the Assemblies of Gatlve American Fellowship and the
Wesleyan Director for Native Americans concernimgjit churches in South Dakota.
Everyone interviewed mentioned the need for strolagal leadership when asked,

“What are their greatest needs?” Norman FreitaggNibrth Dakota superintendent, was

* Sheri L. Doty, e-mail (Springfield, Mo.: Statistia for the General Council of the Assemblies of
God, 22 August 2005).

*The National statistics are also very poor. Orfieéin of one hundred seventy eight or 8 percent
of Native American churches are sovereign. Sherbaty, “Acm 762,” (Springfield, Mo.: Statisticiafor
the General Council of the Assemblies of God, 2000)

®Appendix A is the form the author used for intewseand has four questions: How many Native
American churches are there in your district? Wdnattheir greatest needs? What are their greatest
strengths? How many are dependent on some soufaads outside the local church? The notes from
these interviews are in the author’s possession.
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representative and the most succinct saying, “lecalers, lay leadership.Richard
Stewart of the Montana district expressed the sedstability of the local church ...
[through] lay leadership®’Adrian Jacobs, the Wesleyan director for Nativeeficans,
was the most eloquent saying, “the need to beplestibbeyond subsistence level to
develop local leadership.The fact that everyone interviewed included stesrigcal
leadership as part of the greatest need indicaggsienominational leadership feels
Native American churches are weak in the arealbfysgernment.

The ability to assess whether Native American dmesare self-supporting is
more limited. The ACMR statistics do not show tbearges of income for churches and,
therefore, the author cannot use these statistiaagwer the question. The
denominational leaders charged with supervisiae$e churches, however, are an
excellent source of information. This is becaugeAlsemblies of God structure makes
these leaders part of the official governing bdardlistrict affiliated churches. Since
most Native American churches are district affddtthese leaders have firsthand
knowledge of their budgets. When asked how manwBl@&merican churches in their
districts are dependent on funds from outside ssyrevery leader responded that three
out of five or more of the Native American churclesheir districts are dependent on

outside sources of incom®As a point of comparison, the author interviewettian

" Rev. Norman Freitag, interview by author, noteauthor's possession, 22 February 2002, Rapid
City, S.Dak.

®Rev. Richard Stewart, interview by author, noteatithor's possession, 31 January 2002,
telephone interview.

°Rev. Adrian Jacobs, interview by author, noteshar's possession, 22 February 2002, Rapid
City, S.Dak.

“Norman Freitag answered three of five for North &tak (Freitag, interview by author.) Richard
Stewart answered five of seven for Montana. (Stewaerview by author.) Stephen Schaible answered
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Jacobs, the Wesleyan director for Native Americdasobs told the author that all five of
their churches in South Dakota are dependent wsidmiincomé? Given the direct
knowledge that these leaders have of Native Amermtaurch operations, it is clear that
most of these churches do not meet the indigenousle standard of being self-
supporting.

The fact that the Native American Assemblies of Gbdrches in the North-
Central region are not “self-supporting” and “sgtfverning” means that the local
congregations are not taking responsibility fonrtlee/n long established churches but
are relying on outsiders for money and leaderghspwill be seen in chapter 2, this lack
of commitment is uncharacteristic of New Testanwnirches that took on these
responsibilities very quickly. The Assemblies ofd3oews, “The Bible as our all
sufficient rule for faith and practicé®The situation among Native American Assemblies
of God churches in the North-Central region repnesa clear lack of conformity to New

Testament practice. This is the problem that thiggot will address.

The Purpose
Since the only people who can change this situarerthe leaders of the local

Native American churches, any solution must invahe&m. By contrast, though

five of six for South Dakota. (Rev. Stephen Schaibiterview by author, notes in author's posses&o
April 2002, Rapid City, S.Dak.)

M(Jacobs, interview by author.) John Maracle, pessiof the Assemblies of God Native
American Fellowship, estimated that nationally llh# ethnically Indian churches were totally depd
and half were partially dependent on outside fufl@sv. John Maracle, interview by author, notes in
author's possession, 2 February 2002, Rapid CiBals)

2The General Council of the Assemblies of God, “Mésuof the 50th Session of the General
Council of the Assemblies of God with Revised Citusbn and Bylaws,” (Springfield, Mo.: The General
Council of the Assemblies of God, 2003), 88.



14

missionaries may influence these churches, theydbl/es are always outsiders and
cannot take the “three-self” responsibilities. e same way, district leaders, while often
involved in the administration of these churches,ret part of these churches and,
therefore, cannot take the “three-self” responisieéd. The purpose of this project is to
create a seminar for the Institute for Ministry BBpment that will educate local Native
American church leaders on the biblical nature\aadde of indigenous churches. The
seminar will be presented in multiple churchesetach as many leaders as possible both
during and following the completion of this proje€he biblical basis for this seminar
will be explored in chapter two. Chapter three wdhsider the definitions of indigenous

church and contextualized church planting.

The Plan

To reach the greatest number of Native Americamathleaders, a seminar will
be developed to present the concepts of “threé-calirches. The seminar will take an
indirect approach to this subject by presentingdévelopment of churches in the New
Testament. The seminar will present three-selfcies as the biblical pattern by using
examples of churches in Acts and the Pauline egishi will guide the participants
through this material without demanding that theynediately employ it. This approach
is generally compatible with the preferred learrstygje of many Native Americans,
which is to observe until they are confident ofrtiselves before actind.The seminar
will be designed for presentation in local Nativenérican churches on Wednesday

evenings or Sunday afternoons following a mealesthese are the times when the

¥Hap Gilliland, Teaching the Native America?d ed. (Dubuque, lowa: Kendall Hunt Publishing,
1992) 61.
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largest groups of local leaders are likely to eeatbled. This approach sets the time
available at two to three hours since this is alagubng as most leaders will comfortably
remain after the meal.

A pre-session instrument and a post-session insmtimill evaluate the
effectiveness of the seminar. The tests ask spapikestions about how new churches
operated in the New Testament. The tests are ésbeitentical and are designed to be
non-threatening and appear as an integral paneoséminar by deliberate similarity to
adult Sunday school material. The pre-session astigession instruments will be
identical except for the heading and are includeappendix B. The pre-session
instrument is in the form of a familiar Sunday schtechnique called “Get Started
Thinking!” and the post-session instrument is ahffidow what do you think?” The pre-
session and post-session instruments include foestopns: What are the main
qualifications for church leaders in the New Testati Who was responsible for
evangelism in the new churches? Where did the moose from to run the new
churches? How long did missionaries usually stagmihey planted a church? The
success of the seminar will be judged by any changparticipants’ responses from the

pre-test to the post-test.
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CHAPTER 2

BIBLICAL-THEOLOGICAL FOUNDATIONS

Chapter 2 will address the scriptural foundatifmmsndigenous church doctrine.
It will seek principles and examples that applyite Church in any context. Although the
Old Testament setting is pre-Church Age, it doewide the context that produced the
Church and examples of how God’s people organiaedefigious purposes. The New
Testament provides examples and teaching aboutgimnténe expansion of the Church
into new places. The purpose of this chapter exomine this material for indigenous
church principles to present to local Native Amanichurch leaders, so that they, in turn,

can adapt the concepts to their local churches.

Old Testament Context

In examining the Old Testament, a distinction nhestmnade between religious
and national functions. Although these overlap theocracy, they are separated in the
Church Age, and Jesus insisted, “My kingdom isaidhis world” (John 18:36, KJV).
For example, the Church is concerned with disdipgjronly its members and not the
world (1 Cor. 5:12). In the Old Testament theocralg full weight of governing the
righteous, the unrighteous, and sojourning outsitiad to be taken into account.
Because of this and other differences, much ofrtaterial contained in the Old
Testament is concerned with matters that are radé®astical in nature. The research
will focus only on the issues applicable to indiges church practices. Answers will be

sought for how religious institutions are suppoyiad from where and to whom
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benevolence flows. This study will only examineuss of governance concerned with
discipline and doctrine. The author will examinegé for patterns that fit both in a
theocracy and in a local church context. As thelétle example of intentional outreach,
the author will not examine this area. An advantafgacluding the Old Testament in
this study is that it covers a long sweep of histond a variety of conditions. This
provides a check against the brevity of the Newtdrasnt period that is limited entirely
to the Roman Empire and Church history spanningiehnshorter time. This section will

examine the material from four periods—wilderngsdges, monarchial, and postexilic.

Finances

During the wilderness period, there is little ication in Scripture that religious
institutions received ongoing support from the pgeoPresumably, everyone gathered his
or her omer of manna daily, and there was no needpport anyone. Alternatively, it is
possible that most people were in rebellion agajivhg any support? Deuteronomy
12:5-7 describes the duty of bringing tithes, affgs, and firstfruits to the central
sanctuary by the Israelites once they are in theé.|&his is in contrast to the then current
situation where, “Every man [is doing] whatsoegeright in his own eyes” (v.8).
However, the model for supporting religious ingtdns by tithes given in this passage is
merely a reiteration of the law given earlier inmlers 18:21-32. Here the Levites are to

receive the tithe of the nation and, in turn, titheéhe priests. Wenham observes that this

“oswald T. Allis,God Spake by Moses: An Exposition of the PentatéBictat Britain: The
Presbyterian and Reformed Publishing Company, 1938. Allis suggests that Num. 15:2 “impl[ies] tha
the priestly ritual of the tabernacle was in abegatiuring the wilderness period (cf. Amos 5:25;sAct
7:42)."
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“would have constituted a huge income for thenhé hation had been faithful in paying
them.™ However, the faithfulness of the nation to thesriictions was not very strong.

There is no mention in Scripture of tithe payingidg the period of the judges.
Rather, the Law seems to have been largely ignditeel statement from Deuteronomy is
repeated twice: “Every man did that which was righttis own eyes” (Judg. 17:6;
21:25). The only possible exception is when theppeoame to the sanctuary with
offerings (1 Sam. 1-2), but Scripture never referthese as tithes.

Even in the period of the monarchy, the first memif tithing does not occur
until the reign of Uzziah in Amos 4:4. The referensowever, does assume the
widespread knowledge and acceptance of the pratilewise, during this time the only
mention of firstfruits involves the irregular gigrof them to some prophets (2 Kings
4:42). Again, the context assumes widespread kragel®f the practice. The principle is
formally recognized and put into practice in thediof Hezekiah. Concerning this, Allen
remarks, “Judean readers would have realized ltleagiecifications of firstfruits and
tithes earmarked for such support were derived fitveriTorah.*® Their recognition and
acceptance of their responsibility is so overwhefyithat the prepared storage is
inadequate. It is clear that whether or not sueingiwas always practiced, it was
accepted as a doctrine.

In the postexilic period, tithing to support rebgs institutions was a clearly

recognized duty as shown by its inclusion in thin daken by the people that they would

*Gordon J. WenhanNumbers: An Introduction and Commentaryl. 4, The Tyndale Old
Testament Commentarieed. D. J. Wiseman (Downers Grove, lll.: Inter\figr®ress, 1981), 145.

'8 eslie C. Allen,1, 2 Chroniclesvol. 10,The Communicator's Commentaed. Lloyd J. Ogilvie
(Waco, Tex.: Word Books, 1987), 396.
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tithe for the support of the Levites and priestsl{N10). Its fulfillment, however, still fell
short as is seen when the oath was quickly brok8ri0-13) and when condemnation
was heaped upon those failing to tithe (Mal. 3:3-12

In summary, the basic pattern of support for religi institutions was intended to
be tithing. The tithes were to flow from the peopdehe Levites, who were then to send
on a tithe from their portion to the priests. Tisathe money was intended to flow from
the local people toward the central sanctuary.

Benevolence was entirely a local affair in the O&btament. In the wilderness
period, there was no need for benevolence becdubke blessing of the manna and the
clothing that did not wear out. The means for hangdbenevolence in later periods was
laid out by Moses in three separate provisionstHhe poor were to be permitted to
glean fields, vineyards, and orchards. Craigie ntesethat this method of support
“would be such that they could maintain their hoaod self-respect. They would not
have to beg or seek a ‘hand-out’ ... they would workheir own small harvest.”
Second, a provision was given in Deuteronomy 1£228er the people to set aside tithes
every third year for relief of the poor. Thompsadicates, “The whole tithe was to be
stored in the village ... and not taken to the ceéms@actuary. It was to be used for the
relief of local need*® This would locally make available a regularly esgshed store for
emergency needs and for those unable to gleanellds.fThe third provision was simply

to loan the poor what they needed: “If there iarpnman among your brothers in any of

YPeter C. CraigieThe Book of Deuteronoriyhe New International Commentary on the Old
Testamen{Grand Rapids: Eerdmans, 1976), 311.

183, A. ThompsonDeuteronomy: An Introduction and Commentayl. 5, The Tyndale Old
Testament Commentarjesd. D. J. Wiseman (Downers Grove, lll.; Inter\figr®ress, 1974), 184.
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the towns of the land that the@kD your God is giving you, do not be hardhearted or
tightfisted toward your poor brother. Rather berdgmnded and freely lend him whatever
he needs” (Deut. 15:7-8 NIV). This practice was emaden more generous later when
Moses specified that no interest could be chargeldans to fellow Israelites (Deut.
23:19). Gamoran asserts, “When Israel createdwsalgainst interest, the only loans that
were given were loans to the poor and the hunfjritirther, if the law was fully
practiced, such a loan would approach being aagiféod instructed that all debts be
forgiven every seventh year (Deut. 15:1).

It is not clear how well the instructions givem ttealing with benevolence
through Moses were implemented in later times. @dak of Ruth, which is set in the
period of the judges, assumes the poor have thetogglean and makes it critical to the
story. There are no references in Scripture t@twr gleaning in later periods. Whether
Scripture simply does not mention the custom oeé&sed is not clear. The only reference
to practice of the third-year tithe is in Amos 4where those involved are condemned for
the hypocrisy of engaging in this charity while sitaneously mistreating the poor. The
mention, however, establishes the institution asgoebserved as late as the time of
Jeroboam Il. Loans to the poor seem to have oatiuenot necessarily as a form of
benevolence. Stein suggests a long list of inseandeere Scripture condemns loans for
interest?® The miracle story of the prophet’s widow and tédmless oil jar in 2 Kings

4 shows the hardness of at least some of the lenihethe postexilic period, Nehemiah 4

*Hillel Gamoran, “The Biblical Law against Loans lmterest,”Journal of Near Eastern Studies
30, no. 1 (1971): 128.

23, Stein, “The Laws on Interest in the Old Testarfelournal of Theological Studies no. 2
(1953): 169-169.
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shows proper exercise of loans to the poor whepdioe appeal to Nehemiah, who is
loaning funds in a charitable manner and demaratsothers do the same. There is
nomention at any time of funds being taken from @won and sent to another for the

purpose of benevolence.

Governance

An examination of governance answers two key gomestapplicable to
indigenous church issues:

(1) What is the basis for proper decision-making?

(2) Are disciplinary decisions made locally or dtigher level?

Beginning in the wilderness period, the basis foppr decisions was God'’s
revealed will through His prophets directly andoasserved in their writings. The
establishment of this pattern began with MosesiveweGod’'s Word, particularly when
he carried the Law down Mount Sinai. The instrutsigiven during the Mosaic period
also presume that this pattern will continue. Thiadeadership who were not also
prophets were to use this material for directioreriewhile Aaron was still undergoing
his consecration ceremony, God gave him instrustionhimself and his descendants:
“You must teach the Israelites all the decreed.tbeD has given them through Moses”
(Lev. 10:11 NIV). God provided a variety of meaasatcomplish this task. Some were
quite practical, involving ordinary things suchtaaching about determinations of
leprosy (Deut. 24:8). Others were formal such agnbktructions given to read the Law to
the assembled people during the Sabbath year (3B)JLOn yet another example, in

anticipation of the monarchy, the future king wasrtake a copy of the Law from one
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provided to him by the priests, and, thus, “Folloavefully all the words of this law and
these decrees” (17:18). In all these areas, therpas the same: to know God’s Word
and act accordingly.

What is said about later periods generally seen&#o out this pattern. Even
though the period of the judges shows individualisroontrol and central authority
broken down, the sole reference to authoritatiggrirction fits the pattern of activity
according to God’s Word. In 1 Samuel 12:25, Sarmpuaises to continue teaching the
people in spite of their demand for a king. It lear whether Samuel is speaking by his
authority to reveal God’s Word as a prophet ohassurviving public link to the
sanctuary, and, therefore, custodian of the Laweitlmer case, the pattern that God’s
revealed Word is the authoritative source of doetgontinues.

During the period of the monarchy, Jehoshaphat@ard group from Jerusalem
with the Book of the Law to teach the people (2ddhrl7:9-11). Again, the authority
came from God’s revealed Word contained in the Bafake Law. The only recorded
instance of a king having a copy of the law is¢hid king Joash, to whom Jehoiada
gave a copy at his coronation (2 Kings 11:12) lluify the demand of Deuteronomy
17:19%* This shows the king in the position of receivihg Law as a part of his
investiture to direct him during his reign.

The pattern of doctrine coming from the Law is es&onger in the postexilic
period. In Ezra 7:25, the Persian monarch sends \&ith full authority to establish

normative teaching based on the Law. Scripture shtbe authority of the Law over

ZCarl Schultz, f#1w,” in Theological Wordbook of the Old Testamet, R. Laird Harris (Grand
Rapid: Eerdmans, 1980), 1577. According to Schthiz,‘testimony” that Joash received may be ideatif
with the Law and fulfills instruction in Deut. 1R120.
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local practice when the local acceptance of mixadrimges was found to be in conflict
with the revealed Law. The Law is held to be authtve even over individual
opposition and at the cost of destroying familigain, in Nehemiah 8, the Law is read
to the people who respond with obedience immedidigicelebrating the feast of
tabernacles, of which they seem to have been prslyiainaware. Thus, throughout the
Old Testament, it is clear that while the peopte bt always obey the Law nor did they
know all of its contents, they did not challengeatithority as the basis for decision-
making.

While doctrine was established by the Law, discgly matters were generally
resolved as locally as possible. The pattern opkeediscipline local first appears in
Exodus 18, during the wilderness period and actymbtdates the giving of the Law.
Moses, exhausted by the demands of the peopleyeecadvice from Jethro to appoint
levels of leaders who would bring matters to hinyavhen they were unable to resolve
them at a lower level.

Deuteronomy 1:14-16, formalizes instructions far gattern of keeping decisions
at as low a level as possible once the people ingCanaan. This is then repeated in
16:18. The breadth of examples where local ledgdsauthority to act is quite wide.
The people are instructed to use the local elaecases that include murder and
extradition in 19:11,12; rebellious sons in 21:d8putes over a bride’s virginity in
22:15; and Levirate marriages in 25:7. These exasgpemonstrate a pattern of using

elders that Huey says extended to, “all partsmafelss history.? Only when the matter

#2F. B. Huey,Ruth vol. 3, inThe Expositor's Bible Commentasd. Frank E. Gaebelein (Grand
Rapids: Zondervan, 1992), 541.
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is too hard for a local decision is the mattereddrwarded to the central authority (17:8-
13).

Instructions in Joshua 20:1-6 demonstrate thei@ipn of local primacy in the
land during the period of the judges. The narrativRuth 4:1-12 also shows this
practice. In the first passage, where murder isshige, the elders act first even though
there is provision for a central appeals procestheé second, where only domestic issues
are under consideration, the elders alone appe#nelmonarchial period, the people
recognized the king as the supreme appellate judgevillages, however, continued to
be the primary location for disciplinary actionsside from the local elders, 1 Chronicles
23:4 placed six thousand Levites as judges inghd,land in 2 Chronicles 19:5,
Jehoshaphat appointed judges in all the cities, piacing disciplinary action close to
any offense. Scripture shows the same patterreipastexilic period when the Persian
king gave Ezra authority to place judges in all¢hies (Ezra 7:25). Even when the
people brought mixed-marriage cases to Jerusaldra tiealt with in Ezra chapter 10,
the local element appeared accompanying thosevedolt is clear from this survey of

the Old Testament that the people considered diiseifirst as a local matter.

Summary of Old Testament Findings
A summary of the issues from the Old Testamenliggge to indigenous church
issues shows four things. First, support for religi institutions flows from the local level
to the central authority without exception. Secdmehevolence is entirely a local issue
with a variety of mechanisms all placed within tbeal context. Third, the Law
establishes doctrine. To keep it before the pedptses and, later, the priests were made

custodians of the Law with the charge to teactpewple. Fourth, discipline takes place
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primarily in the local context and only goes toemiral authority when matters are
irresolvable. Although the amount of informatiorriea in different periods, what is
available shows these patterns are consistentghout the Old Testament. It is likely,
then, that a church begun by Jews would orgarsadf in a way that was consistent with
their previous history in these areas.
New Testament

The New Testament provides the model for manatifiagxpansion of the
Church. My purpose is to examine the New Testarfogrgatterns and instructions on
proper management of new churches in the areagpbst, governance, and
propagation. Where the Old Testament provides gée&amples of how God'’s people
organized themselves, the New Testament presenfsattern for the Church. This is
particularly true as it documents the handling afagor expansion of the Church across
cultural lines by the Apostles. The author beliethed the New Testament represents the
normative pattern for the Church and that it shatildlbe the standard for all Church
issues. As such, the way the Apostles directedsthees of support, governance, and
propagation in local churches should be the guwdédéndling these issues today. In
examining the New Testament model, the authorladlk first at the Jerusalem church,
then at the initial expansion following the martynd of Stephen, the church at Antioch,
and, finally, the work of the Pauline group. Follagrthis survey, the author will address
the governance issues for established and newlubsitry considering their relationships

with one another as well as the proper basis foisa making.
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The Jerusalem Church

Acts gives more detailed information on the Jdemachurch than any other local
church, which makes its example especially impartalthough unique in some
respects, Jervell says, “The development of thesdéem church in Acts is typical, as
this church in the beginning was more complex aadifold than later® The large
number of pilgrims present at its founding is oeason suggested for this complexity. In
any case, there are at least two linguistic gramagsnumerous nationalities
foreshadowing the conditions of later church plagdi Likewise, outsiders planted the
church in Jerusalem, even though it was the flistch and, thus, could have no mother
church. The Apostles clearly filled the role of ottuplanters for the Jerusalem church,
introducing the resurrection gospel to the masststive preaching and miracle of the
Day of Pentecost. Where there was no church théeéfaye, there was now a church of
over three thousand. Furthermore, even though gustes had often been in Jerusalem,
they were not from Jerusalem, being mostly Galgeamd part of an itinerant ministry.
As a result, although the Jerusalem church doepmwetde an example of how to relate
to a mother church, one can examine the relatiprs$iait it had with those who planted
the church. Thus, a study of the Jerusalem chptahted by outsiders and experiencing
typical development, provides material in whichtpats of New Testament Church

development may be sought.

%Jacob Jervell, “The Acts of the Apostles and thetdtiy of Early Christianity,'Studia
Theologica37, no. 1 (1983): 21.
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Governance in the Jerusalem Church

Concerning the matter of governance, initially &postles seem to have led with
demonstration of supernatural works and referem@ctipture at critical junctures. Acts
2 demonstrates this with its record of the dramatjgartation of the Spirit, followed by
the apostolic witness of the Resurrection and ttigation of Scripture. When
administrative decisions had to be made sometitee, Igovernance seems to have been
essentially in the Apostles’ hands in consultatioth the congregation. An example of
this joint handling of administrative responsilyildaccurred when the people agitated for
action over the uneven distribution of benevoleiicels. The Apostles responded after
consultation with the believers with the appointingfirseven Spirit-filled men to oversee
the distribution.

The sole example of discipline mentioned in theigalem church was the
incident involving Ananias and Sapphira. It appearse an exceptional situation
handled by Peter, possibly as the spokesman fthie@lpostles. There is an inference of
supernatural intervention, although it is not esghg stated. The Apostles do not consult
the congregation in this situation.

The Apostles continued to appear as the leadesashibey received and
apparently recognized Saul’'s ministry (Acts 9:2He congregation continued to give
input as well when they first questioned Peter thieth accepted his actions toward the
Gentiles (11:2-18). Again, at this critical junctuas in chapter 2, three elements were
used to find direction. Peter is apostolic testisnmimGod’s supernatural intervention and,

then, used Jesus’ words and the Old Testameniformohis interpretation.
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This pattern with the Apostles in the foremost Eratlip position was not
permanent as local control gradually increased thi¢happearance of elders. The first
mention of elders is in connection with an offersent by Antioch for the poor without
reference to the Apostles (11:30). The elders antk3 first appeared together, along
with the Apostles, at the Jerusalem council, wamds rather than one of the Apostles
credited with summarizing the results (15:4). La@ames and the elders around him act
as leaders, without mention of the Twelve, in reiogl Paul and even requesting a
particular course of action from him (21:18-20)isTbhange represents a progression in
administrative governance from the church planietbie local leadership. With no clear
statement from Luke, Haenchen says of this pro¢&hg, Twelve fade out of Acts
...without any declaration of an apostolic succes&ma without indicating] whether
they installed the Lord’s brother James and thslyters, who succeeded them in the
leadership.®* What is clear, however, is that with the passdgefew years, local
leadership has gradually taken over administrajoxgernance functions from those who

planted the church.

Propagation of the Gospel in the Jerusalem Church

Propagation of the gospel in the early historyhef derusalem church emphasizes the role
of the Apostles. Yet, even while the Apostles ramlaike’s primary focus, it is evident
that their efforts were not the only propagatioat tivas occurring by the time the Seven
came into focus. Though the Seven were appointéernevolence work, they emerged

as propagators in their own right. Stephen waglgi@arking as an evangelist when the

#Ernst Haencherfhe Acts of the Apostles: A Commenta#th ed., trans. Bernard Noble and
Gerald Shinn (Philadelphia: Westminster Press, ), %93l
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Jewish leadership seized him. Philip’s actionsam&ria demonstrated that he had been
active in evangelism previously and had merely Hessed by circumstances to relocate
his efforts. The statement in Acts 8:4, “Those \lad been scattered preached the word
wherever they went,” indicates the continuing atés of numerous other unnamed
workers. Evangelism also continued in Jerusaletoviahg the persecution (Acts 8:1)
since there were again “thousands of Jews [whog l@lieved” living in the city

(21:20). While there may have been some apostohalvement in this growth, it is clear
that their role was fading and there is no exphuoéntion of evangelism by the Apostles
in Jerusalem after Acts 5. At least part of theoregrl growth was the fruit of local

workers engaged in propagation activities.

Support in the Jerusalem Church

Although there is little information about the sopipof general church ministries
in the Jerusalem church at anytime, benevolenceigioned often. The earliest
summary of the church’s benevolent activities idelsi Acts 2:44-45, the mention of
provision for those in need. Additional details aupplied in another summary: “There
were no needy persons among them. For from tinienothose who owned lands or
houses sold them, brought the money from the saldgput it at the Apostles’ feet, and it
was distributed to anyone as he had need” (Ac#-35). Both the incident with Ananias
and Saphira and the appointment of the Seven gutwfeituations involving
benevolence funds. Clearly, the Jerusalem churchtakang care of the poor within its
congregation.

This situation changed, however, as Bruce obsetizatgr on, especially after

the famine mentioned in Ch. 11:28, the Jerusalauncthappears to have suffered from
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chronic poverty.®® The result appears to be that the church wasngeloable to care for
its poor. At this point, outside funds from weatthchurches began to arrive for the
purpose of benevolence. The first mention of tleegside funds is in Acts 11:29, where
funds were sent from the Antioch church to the Salem church at the direction of the
Holy Spirit. Later, Paul mentioned the urging of thpostles, then in Jerusalem, to
“‘remember the poor” (Gal. 2:10). In response te,tRiaul brought a significant offering
from the churches of Acacia, Macedonia, and, pbgdialatia on his last trip to
Jerusaleni® The New Testament record makes it clear that carfoe the poor was a
significant issue in the Church and that it wastfaddressed locally and then, from the
outside when local resources failed. It is sigaificthat the funds for the relief of the
poor were sent to the Jerusalem church from th&driboth at the prompting of the

Spirit and at apostolic request through aposta@enay.

The Initial Expansion of the Church
The description of the initial expansion of theu@ih into the areas surrounding
Jerusalem focuses on evangelism carried out byig*aild Peter. The only additional
information is provided by two summary statemehisst, the return and rapid departure
of the now converted Saul ushered in a time of @@ad growth for the church:
“Throughout Judea, Galilee and Samaria”(Acts 9:3hgre is no mention of the
Apostles or outside workers being active in propiagaThe second related summary

statement gives similar information: “The word add>continued to increase and spread”

%, F. BruceCommentary on the Book of the Adtse New International Commentary on the
New Testamengd. F. F. Bruce (Grand Rapids: Eerdmans, 1954), 10

%C. K. Barrett,The First Epistle to the Corinthiansol. 7,Black's New Testament Commentary
(Peabody, Mass.: Hendrickson Publishers, 1968), 386
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(Acts 12:24). The context, however, follows Heropiéssecution of the Apostles, which
resulted in James’ martyrdom and Peter being fotadiee the are&’ With no other
Apostles ever mentioned again as active in prop@gat this area, the growth may be
attributed to the results of local efforts. Thi®gls propagation in the areas surrounding
Jerusalem following the same pattern as in Jemmsalee work was started by outside
church planters but was ultimately taken over legyltcal church.

Information on church finances and governance eénattea surrounding Jerusalem
is very sparse. There is virtually no informatidroat church support aside from the
housing given Peter and the praise given Dorcaldobenevolent acts. It might be
inferred that at least traveling church workersneed room and board. In the case of
Dorcas, even less information is available, sincg mot clear if she acted alone or
through the church. The information about churchegoance is also minimal. A
disciplinary action might be inferred in the rebukeSimon and comparable to the
situation involving Ananias and Saphira. The cofjtbgwever, shows the rebuke to have
been a spontaneous response to sin rising up eeéimg rather than an administrative
act. Therefore, there is not enough informatioadtablish any real pattern in how these
issues were handled. The Antioch Church

In Antioch, outside sources provide most of theorded evangelistic efforts. The
initial church planters were Cypriots and Cyrenjamso were escaping persecution in
Jerusalem. Mention is also made soon afterwardaafi&@us and Saul. Again, the
recorded reports cover only a brief period, from bleginning of the church until

immediately following. Scripture provides no infaation on the methods of propagation

*’Peter’s presence in Antioch mentioned in Gal. 2riY be the result of this flight.
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after the church at Antioch was well establishedhat\tan be said is that the outsiders
about whom we have information left fairly soon é&her ministry and the church
continued to thrive in their absence. This imptlest local efforts at propagation had
replaced those of the church planters.

Another way of looking at how the Antioch churcmtbed propagation involves
no speculation. It is their assumption of missigrativity. In contrast to the church in
Jerusalem that was driven by persecution to aae faissions program, the Antioch
church voluntarily sent out missionaries (Acts 18)1Such a commitment to missions
makes it unlikely that the work at home was neglect

There is also no mention of the expenditure of fuledally in Antioch. However,
they did send funds to Jerusalem for relief effdrisaddition, although it is not explicitly
stated, the church apparently gave traveling fuadke delegation sent to Jerusalem and
later the missionaries sent out to Cyprus. Theratese possibility is to suppose that
Paul and Barnabus were independently wealthy, shrexe is no indication they stopped
to work on this journey. It would seem likely tleathurch that would fund external relief
and missionary activities would also take carentérinal ministries.

The administrative governance of the church in dcttiseems to have been in the
hands of teachers and prophets who originated BE®wvMost notable among these is
Barnabus who was sent there by the Jerusalem cpusbhmably to look into the state
of affairs of the Antioch church. These leadersegped to function by teaching the
people parallel to the earliest descriptions ofApestles in Jerusalem. Yet, when these
leaders made decisions, they did not seem to aceddut rather functioned in a way

paralleling the Apostles’ actions toward the Se\ror.example, when the churches
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decided to send benevolence funds to Jerusaler&pinié prompted the action through a
prophet and then, “the disciples...decided to prowelg” (Acts 11:29). So again, the
Spirit, the leaders, and the people all seem te laated together to make the selections
of men for a special duty. (Acts 13:14%).

Although its named leadership originated elsewht&eechurch in Antioch does
not seem to have been under outside control. Thadelievers in Antioch, not just the
leadership, decided to send benevolence to JenugAlets 11:29). In addition, they sent
out missionaries (13:1-4), and they received tipentefrom the missionaries—all without
reference to outside authorities (14:27). Perhayasst telling is that they appointed
representatives and sent them to join with othederusalem to look into the issue of
circumcision for Gentile converts (Acts 15:2,3).dadition, the church willingly sent out
at least a major portion of its external leadersbgm. Taken together, these actions paint

a picture of a church that operated quite indepetityglef outside administrative control.

The Churches beyond Antioch
Propagation in the Churches beyond Antioch
The record in Acts of the spread of the gospebhdyAntioch focuses largely on
initial contacts and short summaries of follow-ugitg by the church’s planters. Most of

the evangelism in these accounts is attributeditside church planters. The pattern was

ZAlthough the people are not expressly mentionatiipassage, commentators as diverse as
Stanley Horton, I. Howard Marshall, and Ernst Hdmmcall specifically mention that the presencenef t
congregation is assumed. See Stanley M. HoAots: A Logion Press Commentargv. ed. (Springdfield,
Mo.: Logion Press, 2001), 223. |. Howard Marshale Acts of the Apostles: An Introduction and
CommentaryThe Tyndale New Testament Commentaxiek 5, ed. R. V. G. Tasker (Grand Rapids:
Eerdmans, 1980), 215. Ernst Haenchiére Acts of the Apostles: A Commentd#dth ed., trans. Bernard
Noble and Gerald Shinn (Philadelphia: Westminstes®, 1971), 395.
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guite repetitive: A missionary came and preachedpfe believed, and a local church
was established. The missionary then commendedetivebelievers to God and moved
on. Little information is given as to ongoing prgp#on in the church afterward. The
epistles written to these newly established chigd®alt mostly with problems related to
internal church matters and contain only passifeyeaces to evangelism. Clearly, these
churches were evangelizing in the absence of thechiplanters, since the church
continued long after the planters had left.

The limited number of references to propagatiothenNew Testament that focus
on exceptional success or some kind of abuse ddematessthat the church did propagate.
Paul focuses on success when he commends a yoesgalbnian church of such
effective evangelism that, “The Lord’s message raungfrom you” (1 Thess. 1:8).

Morris makes the point of how exceptional thisysshying, “This is the only time he
[Paul] speaks of a church as a pattern to ottférstie abuse of evangelism also
generates a reference in Philippians 1:14-18 wRatg says, “Some preach Christ out of
envy and rivalry, but others out of good will.” tinis case, Paul views preaching as
common enough that he only addresses the abusg thém the occurrence. It may be
that unlike many other facets in the life of theia, the need for propagation caused
few problems. The truth of this is seen in thatdhby reference that might imply a lack
of enthusiasm for evangelism in the Pauline corpasdisputed interpretation of

Philemon 6% Clearly, with many churches started by only a feseks of outside

% _eon Morris,The First and Second Epistles to the Thessaloni&ms New International
Commentary on the New Testamemt. F. F. Bruce (Grand Rapids: Eerdmans, 19%D), 6

0f the NAS, TEV, NEB, KJV, NKJV, ASV, RSV, and NI\8nly the NIV adopts a reading of
Philemon 6 that supports this interpretation saythgray that you may be active in sharing youtHa
Moule says, “This is notoriously the most obscugese in this letter” and then provides a comprelkens
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evangelism, followed by short follow-up visits mbator even years apart, the only
explanation for their long-term survival is actieeal evangelism.

A different way that the new churches showed tihey had assumed the function
of propagation was by the missionaries they produ®me known example of secondary
missionary propagation was the church at Colo3&4en Paul addressed this church, he
made it clear that he had never been there (Cb), But instead credited a Colossian
named Epaphras (1:7) for planting the church. Egegplvas with Paul when Colossians
was written, apparently serving there on behalfyaonian churches, as Paul praised
him to these churches as, “working hard for yoe [@lolossians] and for those at
Laodicea and Hierapolis” (Col. 4:13). In anothesesaPaul credited the Philippians with
sending Epaphroditus to work with him during higgmmsonment and to bring funding as
well (Phil. 2:25). Beyond this, Paul had a numbiez@mnpanions working with him from
the churches that he planted who may have beerlthepresentatives or personal
volunteers. Regardless of their status, their preseemonstrated zeal in the new works

for propagation.

Finances in the Churches beyond Antioch

The new churches beyond Antioch of Syria appeaat@ been financially
independent from the beginning. There is no indbcain the short descriptions in the
book of Acts that new churches received any finaragsistance from church planters.
Indeed, Paul’s epistles addressed to the new chsitetach specifically that it is the

responsibility of the believers to support therdbteachers: “Anyone who receives

discussion of the issues including various schotgrmions. C. F. D. MouleThe Epistles of Paul the
Apostle to the Colossians and to Philembine Cambridge New Testament Greek Testament Coanyent
ed. C. F. D. Moule (Cambridge, England: Cambridgéversity Press, 1957), 142.
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instruction in the word must share all good thinggh his instructor” (Gal. 6:6). This
implies a local church structure with a locallygholeadership. Ridderbos comments that
this is “the more remarkable because the letténédGalatians has an early daté.”
Moreover, Paul asserted that rather than suppattiedpcal church, he had a financial
claim on his converts. Paul laid out this teachmbgoth 1 Corinthians 9:1-18 and 2
Corinthians 11:7-12, but explained that he hadidedIto make use of this financial
claim on the Corinthians for the sake of avoidingfasion between himself and money-
motivated false teachet$Toward the end of his ministry, Paul again spealfy taught
that local elders should be paid (1Tim. 5:17-1&)ck suggests that one may interpret
from the context that the local church having supgzbwidows should support elders
with “twice that given to widows* Plainly, the early church leadership expected the
local churches to pay their leaders without outsielg.

Not only did Paul teach new churches that they raugport their local leaders,
he also instructed them to be supportive of milgistbeyond their local area. An instance
of this occurs when Paul instructed the Cretanahto support Zenas and Apollos, two
workers passing through. (Titus 3:13) This givingswor the Cretans’ own benefit, as
Homer A. Kent explains, “The church in Crete igdke the lead in good works.... By

grasping such opportunities for doing good aslliatzout us, we enable the Spirit of God

*Herman N. Ridderbodhe Epistle of Paul to the Churches of Galalihe New International
Commentary on the New Testament F. F. Bruce (Grand Rapids: Eerdmans, 19393), 2

¥Additional examples of Paul’s declining to recefuads from new converts in order to teach the
importance of being industrious may be seen amiad hessalonians (1 Thess. 2:9; 2 Thess. 3:8)rand i
Ephesus (Acts 20:34).

*\Walter Lock,A Critical and Exegetical Commentary on the Past@jaistles in The
International Critical CommentarfNew York: Charles Scribner's Sons, 1924), 62.
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to make our lives fruitful, productive of the viessiwhich God desires in believers.”
Less didactic, but more concrete examples of #aslhing include Paul’s praise lavished
upon the Philippians for their support of him s@bter he left them and moved to
Thessalonica to work (Phil. 4:16). Conversely, Rénidled the Corinthians saying, “I
robbed other churches by receiving support frormtke as to serve you” (2 Cor. 11:8).
Perhaps the clearest example of Paul's expectttairthe local church should take
responsibility for supporting workers beyond tHeral area was when Paul informed the
Romans, “I hope to visit you while passing throdighh my way to Spain] and to have
you assist me on my journey there” (Rom. 15:4).sTiRaul expected a church he had not
founded and had not yet visited to contribute gdmgoing missions work, when he
passed through. These examples show Paul instguusrconverts from his earliest
letters to his last to accept financial responsybibr those who taught them and,
ultimately, even for assisting workers who wereagegl in other locations.

Benevolence within the churches beyond Antioch app# the conclusion of
Paul’s farewell address to the Ephesian elderss(2@t34-35). Paul used himself as an
example of industriousness, one who not only tak of himself, but also was able to
help others. He included the otherwise unknownrgagf Jesus, “It is more blessed to
give than to receive,” (v. 35) to support his atsioGeneralized references occur both in
Ephesians 4:28, where benevolence is a duty coedr&s theft and in 1 Corinthians
13:3, where benevolence is a great work made \edsebithout love. It is likely that
benevolence is going on in these churches justveas in the Jerusalem church,

unmentioned until a problem forced it to the fooefr As a case in point, 1 Timothy 5:3-

*Homer A. Kent Jr.The Pastoral Epistle@Chicago: Moody Press, 1958), 240.
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16 presupposes a large and systematic benevolgpeaded upon widows and seeks to
regulate it to the best advantage. By contrastetiseno indication that more established
churches were sending any support into these nelweches for the purpose of
benevolence. Rather, the reverse occurred with$anganization of a fund to be sent
from these churches to the poor in Jerus&fehhis indicates the willingness on the part
of new churches to send benevolence to the poineed, even if it was to an older

established church.

Governance in the Churches beyond Antioch

The information in the book of Acts about goverraincthe churches beyond
Antioch is mostly limited to brief summaries andteral is concentrated instead in
Paul’'s epistles. The epistles, written from morithgears after the churches were
established show mainly the situation at that tiwiéh little information about initial
conditions. Although they do not supply the morgusatial history that is available on
the Jerusalem church, they do provide a seriesagshots from a variety of churches in
different stages of maturity. The material is heavthe area of discipline, often
addressing a reluctance to act or other deficisnoiéocal churches. In general, the
information seems to show Paul urging the churthesmselves to do what they should
and, thus, guiding the churches toward self-sigficy.

In Acts and the Pauline material, the establishréatlocal church is seen as

incomplete without a provision for local leadershipus, Paul instructed Titus to

%There are numerous mentions of this offering irigdare (e.g., Acts 21:26; 1 Cor. 16:1; 2 Cor.
8-9; Rom. 15:26-2). In addition to the giving oétMacedonians and Achaians based on 1 Cor. 16:1,
Barrett suggests that the Galatians were alsotaapdreven the true inspiration of the offeringisgy*It
is probable that the Corinthians had heard, perfrapsthe Galatians, of the collection Paul was
organizing, and had asked what part they wereayp iplit.” See Barrett, 385.
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“straighten out what was left unfinished and appfxatactnong] elders in every city”
(Titus 1:5). The parallel situation involving neWwuwrches is the record of when Paul and
Barnabus reached the terminus of their joint missiig in Derbe and retraced their
journey in Galatia (Acts 14). They stopped &sdbotovnoavteg (appoint, elect,
choosgelders in each city.

The use ofkelpotovnoavteg has occasioned much debate. Lohse describes the
contemporary usage saying, “The reference is neletction by the congregation. The
presbyters are nominated by Paul and Barnabashandntith prayer and fasting they are
instituted into their offices® Bruce gives a similar explanation, “[These leapeere
appointed on the model of those in the Jerusalamcht®’ If Bruce is correct that these
elders were selected the same way as the deacoasnakerusalem, this would mean
that the people proposed and the Apostles accepigdonfirmed the selection. The use
of kataotnong in Titus matches the terminology used with regarthe selection of the
Seven in Acts 6:3 and may also imply a practice.

Regardless of the exact procedure, the key idémiestablishing local
leadership was a part of the church-planting pmcBsce Paul often planted a church
and left in a few weeks and Paul’s longest staynsete have been about three years in

Ephesus, it is evident that new churches were toraguickly become self-sufficient in

3%Eduard Lohse, Yeip, xelpayeyew XEIPQYeyom, XELPOYAPOV, XEIPOTDIN TOMD,
axelporanrom, xelporovew” vol. 9 in Theological Dictionary of the New Testamerd. Gehard Kittle
(Grand Rapids: Eerdmans, 1964), 437.

37k, F. BruceThe Acts of the Apostles: The Greek Text and Cotanyg/Grand Rapids:
Eerdmans, 1951), 287.
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leadership. If the method of selecting that ledderdid involve the people, it served to
emphasize self-sufficiency from the very beginrimgnew churches.

In any case, by the time churches had been inemdstfor some time they were
seen as running their own affairs. In the are@adlérship, this appears when apparently
a considerable group of Ephesian elders met with iRdMiletus and he tells them flatly
“that they would never see his face again” (Acts38Q Later, when writing to the
Philippians, Paul specifically greeted “the oversend deacons”(1:2). The
organizational gap between the initial establishnoéteadership and a functional self-
sustaining leadership would appear to be filledPhyl’s instructions for selecting leaders
(2 Tim. 3, Titus 1). If similar teaching was givenmost church plants, the pattern would
be that Paul got the church up and going and thigthle church with an organization
that would be self-sustaining. The cutoff, howewveas gradual rather than sharp as will
be seen next as discipline is examined.

Within the area of governance, discipline, as w&slbeing the most extensively
represented in Paul’s epistles, also presents @ giature of how the new churches were
weaned from supervision. When the Thessaloniancbhaas only a few months old,
Paul categorically issues them orders: “In the nafitke Lord Jesus Christ we command
you brothers keep away from every brother wholes’i(2 Thess. 3:6). The Corinthian
church at a time when it was a few years old fabhedoractice of flagrant immorality and
worse the willingness of many in the church to ignio. Dealing with this in his first
letter to the church Paul tells them,

Even though | am not physically present, | am wibh in spirit. And | have already

passed judgment on the one who did this, just bwére present. When you are
assembled in the name of our Lord Jesus and | @myau in spirit, and the power of
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our Lord Jesus is present, hand this man overt@En$Sso that the sinful nature may
be destroyed and his spirit saved on the day of¢iné (1 Cor. 5:3-5).

Yet this is not the sort of preemptory instructgiven earlier to the Thessalonians for
Barrett observes, “Paul thus knows his own mindeqgciiearly, and does not hesitate to
declare it. This does not mean, however, that tesmds to impose it on the church. Under
these circumstances the act contemplated will ath of the whole church, not of the
apostle only.® Even though he does it very directly, Paul helgredchurch to create a
mechanism to deal with the situation. His strateggomes clearer in the next chapter
when Paul instructs the Corinthians to refrain friaking each other to secular courts and
instead “appoint as judges even men of little ant@authe church” (1 Cor. 6:4). Thus,
Paul did not act to settle the disputes, rathensteucts the Corinthian believers how to
go about doing it for themselves. In epistles asizd to churches that are yet older, Paul
adopted a more distant stance. He said to the Rohhange you,” when dealing with
those who would divide the church (16:17). To thdippians faced with a dispute
among the leadership, Paul says, “I plead”(4:2)l Braus altered his approach so that he
asserted a moral authority as a replacement forreorg direct command. A pattern
emerges of Paul giving directions to young churctiesn gradually showing churches
how to solve problems internally, and, finally, g them to do what they know they
should do.

A passage that would seem to be an exceptiong@éttern occurs when Paul
announced that he would come in person to dealpdgthkistent, open sin in the church:

sin that the church was unwilling or unable to Har{@ Cor. 13:1-4). Paul had apparently

%Barrett, 124.
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written the Corinthians previously without succabsut the situation and delayed
planned visits in order to give the church timatb. Thus, the situation behind this
apparent exception of guiding the church towardungaself-sufficiency was the
persistent open defiance of Paul’s apostolic aittharhe defiance of such authority
understood in today’s terms would be a group ofGbanthians openly rejecting
Scripture. With the Corinthian church unable or ulng to solve its problem, Paul
intervened. This is a significant precedent lingtthe independence of the local church
when its actions threaten the integrity of the vehmbdy.
Inter-Church Relationships

A pattern has emerged that shows most churchibe iNew Testament
developing from their founding by outsiders to arcih handling its own affairs. The
working out of this pattern is not always simplestnaightforward, since the process
must interact with fallen human nature. As a resnlthe majority of churches,
complications of some sort appear. This is seeanoft the area of governance where at
times outside individuals or an older establishearch attempts to assert control over
newer churches. Jacob Jervell sees the Jerusalechatioing this in Acts to such an
extent that that he says, “According to Luke, Jalers has authority over all the
Christian churches® Bruce agrees that some in the Jerusalem chunaielbas others
outside of the Jerusalem church believed thatsspssed authority over all the
churches$? The question then becomes, can a sending chumeople within that

church insist that its local standards be adopyechlnrches its representatives plant?

3Jervell, 22.

“OF. F. Bruce, “The Church of Jerusalem in the Adtthe Apostles,Bulletin of the John Rylands
University Library of Manchestes7, no. 2 (1985): 652-53.
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The church as a whole was forced to confront thestjon when men from
Jerusalem come to the church in Antioch and anrexliticat circumcision was necessary
for salvation (Acts 15:1). This is a critical isssiace many of the Antiochenes and those
in the churches their missionaries had planted weo&rcumcised. They asked if the
gospel according to Barnabus, Paul, and those idtqfeached to them was defective
or if the requirement of circumcision was only anded some Jews from Jerusalem were
seeking to impose upon them. To settle the istigeAntiochenes sent a delegation to
Jerusalem to consult the Apostles and elders.

It is important to remember that the council coteslof representatives from
Jerusalem, the elders and Pharisees, represestatiwe Antioch, and the Apostles. First,
those who demanded that circumcision be imposed appdelievers presented their
case. Then the apostle Peter bore witness of haw&ed him to bring uncircumcised
Gentiles into the Church with the endorsement pesoatural wonders. In doing this, he
implicitly reminded them that the Church had aleegtognized uncircumcised Gentiles
as accepted by God. The apostle Paul then boressitio essentially the same thing. It
was left to James, the foremost Jerusalem elderte@ scriptural basis for these
testimonies and then present an agreeable plababiachurches could accept. Martin
Dibelius explains this plan not as a dictation &ia means of keeping an open path for
fellowship between the Gentile and Jewish portiointhe Church:

The contents of the decree are regarded virtually @oncession by the people of

Jerusalem to the Gentile believers and not thersev®lo particular burden is to be
laid upon Gentile believers. The four points a@sthwhich go without saying: these




44

conditions will be necessary especially if Jewisl &entile Christians are to
associate with one another, and they will surprisene®*

Thus, the Jerusalem council based on Scripturegtendpostolic witness repudiated the
actions of the Jerusalemites, who attempted teeftreir standards on Antioch (Acts
15:1). The action not only reconfirmed the eariecision taken after the salvation of
Cornelius’ household, but it also addressed outsitsmpts to seize control of newer
works. First, the statement, “Some went out fromviteout our authorization and
disturbed you”(v. 24) expressly disavows the Jugtgizvho went to Antioch. Second, the
nature of the statement as Dibelius has observagiactical basis for cross-cultural
fellowship and “no particular burden” to the Geesit?

Further support for understanding the council ¥y is seen in how Paul
handled its decree after returning from Jerusalgmce says, “[Even though] Paul, ...
stoutly resisted any attempt to impose the authofilerusalem over his Gentile
churches, [he] took care to maintain as friendlgtiens as possible with Jerusaleff.”

As a result, when returning to the territory thatadamd Barnabus had evangelized, Paul
“delivered the decisions reached by the Apostlesedders in Jerusalem for the people to
obey” Acts 16:4. Thus, he showed respect for beghons involved in the council. Later,
however, when Paul was dealing with similar issngSorinth, Bruce says, “He never

appeals to the decree — he does not even mentierbiit argues from first

*Martin Dibelius,Studies in the Acts of the Apostleans. Mary Ling and ed. Heinrich Greven,
(London: SCM Press, 1956), 97.

2bid.

“3Bruce, “The Church of Jerusalem,” 653.
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principles.”* This shows that Paul did not regard it as a faréweding verdict but as a
practical way that the attempt of one church toasgits local standard on another
church was resolved.

The dispute of Acts 15:1 is not the only time wigtividuals from one church
attempted to impose control over other churchesitlimimerely the opening volley in
the long dispute over who controls local standatdisiter dispute in the Corinthian
church was fomented by a group Bruce describemetopers [who] argued that no
teaching could be validated unless it was authdriseJerusalem?® Paul’s lengthy
response rejecting their actions may be summed asilabeling of them as “false
apostles, deceitful workmen, masquerading as &sostlChrist” (2 Cor 11:13), and in
the next two verses as “Satan’s servants.” Thetkpitais rejected the attempt to impose
the authority of outside forces other than Scriptor the apostolic witness of Christ over
the churches he planted.

Conclusion

The general model of a New Testament Church dpuatat that emerges from
the preceding information shows a great deal cawizational self-sufficiency from the
time of its planting. The task of establishing edibchurch is seen as incomplete until
local leadership is in place. The local churchxigested to demonstrate its acceptance of
this leadership by supporting it out of local fundseng-term dependence on the church
planter is discouraged, and, instead, local strastare expected to handle local

problems by bringing people together, bringing themepentance, or, in extreme cases,

*“Ibid., 655.

“>F. F. BrucePaul: Apostle of the Heart Set Fré8rand Rapids: Eerdmans, 1977), 277.
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removing people from the body. In one case, thequent was set of a new church
sending a delegation to the mother church to settispute fomented by interlopers
coming from the mother church. This generally agneigh the Old Testament
background of handling locally whatever could badiad locally. The exception in both
the Old and New Testaments were disputes that griokesolvable in the local context at
which point superior authorities were involved siimmary, the observed church-
planting model sets in place the mechanisms foarmegtional self-sufficiency and then
steps back and coaches the church to operaterm the

The founders of newly planted churches in the Nestdment expected them to
be financially self-sufficient from near their baging. Church planters assumed the right
to receive support even during the planting praddssvever, at times they refused
support from a newly planted church for the sakprofiiding an example of personal
industry or to avoid appearing motivated by morie Apostles clearly taught the new
churches to support their own leaders and to assum@ort of their own benevolence. In
the case of benevolence, the information giventdeast two occasions in Scripture
implies that the churches had developed large gstemmatic programs, even in young
churches. The founders also taught the churchgsgport missions from their inception.
In at least one case, this occurred even beforedtablishment of local leadership. The
first focus of this support was on traveling wokenho depended on local churches for
housing and traveling funds. The second focus wag\olence aimed at the Jerusalem
church that seemed to have been severely impoeekidinis agrees with the Old

Testament background where funds flowed from thallto the center of power, but not
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the reverse. In conclusion, Scripture indicates leav churches generally provided for
their own internal finances and generating addaidimances for missions.

While propagation obviously must be initiated byside planters, the
continuance of the church after their departureatestrates that the local church
assumed this function. The best direct evidencetiiganew churches assumed the work
of propagation is seen in the evangelistic workleas they produced. In the case of the
Jerusalem church, descriptions of the Seven clsady that they were engaged in
evangelism. Later, churches also produced evatigeksrkers such as Epaphras, who
seem to have evangelized the Lyconian area. Thergleinstructions that churches
should support these workers show they were aegtdiblished part of the larger
Church. Thus, the church planters seem to havaaitiély reproduced not only local
churches but also themselves in the form of nemgeissts and church planters.

The model provided in Scripture for church-plantgigpws that new churches very
quickly achieved a great deal of self-sufficiencgcal leadership in most cases was in
place within a short time and everywhere withiea fears. The founders considered
this leadership competent to manage the affaittethurch and intervention occurred
only in egregious situations. The funding for thedl church came from the local church
in nearly every case. The exceptions to this wereetpolence aimed at the impoverished
Jerusalem church and funding for some itinerankeusrin the fractious Corinthian
church. The model further shows that the local ch@ssumed propagation and,
ultimately, produced and supported new church plaras well. In general, within a few
years of its planting, a church should have beé#y iiudigenous locally and active in

supporting other church-planting efforts.
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CHAPTER 3
LITERATURE REVIEW
The Developing Concept of Contextualization

The growth of the Church in the Third World througle twentieth century is one
of the great successes in the history of the Chuindfiated by missionaries largely from
the West, hundreds of millions of believers haveisg mostly from churches shaped in
the self-supporting, self-governing, and self-pggtang model. While elements of this
model appear in Protestant practice at least & &athe Puritan missions to Native
Americans in the mid-seventeenth century, it idfiam the sole approach employed over
the next two centuries. However, by the latter bathe nineteenth century, missionary
leaders were explicitly describing and calling fiee use of the self-supporting, self-
governing, and self-propagating model. In 1861, id&fenn of the British Church
Missionary Society wrote, “of the elementary prpies of self-support and self-
government and self-extension” and insisted thdatitve converts be trained, at as early
a stage as possible upon a system of self-governharah of contributing to the support
of their own native Teacher§®At the same time, Rufus Anderson of the American
Board of Commissioners for Foreign Missions advedat similar approach by appealing

to apostolic missions as the model for current lmisHe said of those missions that,

“*Henry VennMinute on the Organization of Native Churct{esndon: Church Missionary
Society, 1861), 68-69.
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“The responsibilities for self-government, self-pog, self-propagation were thrown at
once upon the several churches” with the strondidafon that modern missions should
do the samé&’ With the sending missionary leadership clearlypitig the three-self-
model, the expectation was that those on the figdld apply it. Thus, by 1885, John
Nevius wrote from the field about the adoptiontogtmethod presenting, “reasons which
have led to the disuse of the former [method ofroisary supported workers], the
adoption of the latter [indigenous method] andrttener in which the transition has
been made®

Writing in 1927, a field-experienced Rolland Allanalyzed Paul’s missionary
methods and the status of missions. Allen advatieadiscussion by demanding that
Christianity be truly at home in the culture whésepeople live and not dominated by
imposed foreign practices. He observed that iritme, “Everywhere Christianity is still
an exotic.* Judging this a failure, Allen said, “We desiresge Christianity established
in foreign climes putting on a foreign dress anded@ping new forms of glory and of
beauty.®® For biblical precedent, he observed that Pauligedl to transplant the law and
the customs of the Church in Judea into the FoowviRees.® This is an important
advance upon the three-self model; it not only saadl the Church must be characterized

by the three-self model, but that the form thatrtteelel assumes must come out of the

*’Rufus Andersonkoreign Missions: Their Relations and Claingsl rev. ed. (New York:
Scribner, 1870), 16.

“8John L. NeviusPlanting and Development of Missionary Churches. ed. (Philadelphia: The
Presbyterian and Reformed Publishing Company, 1958)

“Rolland Allen,Missionary Methods: St. Paul's or Ourev. ed. (Grand Rapids: Eerdmans,
1962), 141.

bid., 142.

*Ybid., 131.
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culture in which it is practiced. In 1953, when MalHodges wrot&'he Indigenous
Church,he tacitly acknowledged this in his definitiontbé indigenous church. He said,
“Applied to missionary work, the word indigenousans that as a result of missionary
effort, a national church has been produa@dch shares the life of the country in which
it is planted[italics added] and finds within itself the abylito govern itself, support
itself, and reproduce itself® Notice how Hodges’ statement of the three-self ehisd
preceded by the requirement that the national thisbares the life of the country in
which it is planted > He later developed this idea in part during higlaxation of self-
government by saying: “One point deserves speaiphasis. The standard of doctrine
and conduct must be an expression of the convanis’concept of the Christian life as
they find it in the Scriptures. It is not enoughttit be the missionary’s belief. This is a
vital distinction. There is nothing to be gainedthliing our ideas and forcing them on
the converts.... Instead, we must come together atidrnly sit with them a day or a
year, as the occasion requires, until we have eshah understanding. It is to thesir
church, so it must bigeir standard™

John Beekman described the application of thisgg®explaining how in the
face of syncretism among the Chols, “Problems whith been both seen by the

missionary and reported by the Indians [were sobsedsking]...pertinent questions

*Melvin L. Hodges;The Indigenous ChurctSpringfield, Mo: Gospel Publishing House, 1971),

bid.

*1bid., 25-26.
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[during]...Bible study classes> This allowed the local church to find answers eath
than having them proposed by the missionary. Treetself model was refined to say
that the application of the three-self pattern nfigtto the culture of the local church.

Criticism continued, however, asserting that therches produced by the three-
self pattern were not truly indigenous, only copéshe home church in distant
locations. In this vein, Donald McGavran complaim@d 970 that, “indigenous church
principles are often confused with nationalizatidhEarlier in 1958, William Smalley
had gone even further decrying the very threegsgtiern as an American imposition on
other cultures! He then defined an indigenous church as, “A groiupelievers who live
out their life, including their socialized Chrigtiactivity, in the patterns of the local
society, and for whom any transformation of thatisty comes out of their felt needs
under the guidance of the Holy Spirit and the Sorgs.®®

Into this context, “early in 1972 Soki Coe and AdraSapsezian, directors of
Theological Education Fund, introduced into ouralmdary the term
‘contextualization.”®® Their definition is:

It means all that is implied in the familiar termdigenization’ and yet seeks to

press beyond. Contextualization has to do with v@nassess the peculiarity of third
world contexts. Indigenization tends to be usethesense of responding to the

*John Beekman, “Minimizing Religious Syncretism amadhe Chols, Practical Anthropologyb,
no. 6 (1959): 243.

*Donald A. McGavranUnderstanding Church GrowtfGrand Rapids: Eerdmans, 1970), 335.

*William A. Smalley, “Cultural Implications of an digenous Church,Practical Anthropology
5, no. 2 (1958): 51.

*Hbid.
*Bruce Nicholls, “Living Theology for Asian Churche3ome Reflections on the

Contextualization Syncretism Debate,"Biblical Theology in Asiaged. Ken Gnanakan (Bangalore, India:
Asia Theological Association, 1995), 21.
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Gospel in terms of a traditional culture. Contekiadion, while not ignoring this,
takes into account the process of secularity, telcigy, and the struggle for human
justice that characterize the historical momemaifons in the Third World.

Yet a careful distinction must be made betweenemnitb and false forms of
contextualization. False contextualization yiellsihcritical accommodation, a form
of culture faith. Authentic contextualization isvalys prophetic, arising always out
of a genuine encounter between God’s Word and ldisdwand moves toward the
purpose of challenging and changing the situatioough rootedness in and
commitment to a given historical moment.

It is therefore clear that contextualization isya@mic not a static process. It
recognizes the continually changing nature of evenryan situation and the
possibility for change, thus opening the way fa tture.

The agenda of Third World contextualizing theoleglf have priorities of its
own. It may have to express its self-determinabigmuninhibited opting for a
‘theology of change’, or by recognizing unmistalkathieological significance in
such issues as justice liberation, dialogue withppe of other faiths and ideologies,
economic power, et®.

The coining of the term contextualization was alyst for consideration of the
weaknesses of the three-self concept.

In spite of Coe and Sapsezian’s elaborate defmipartially quoted above, the

consideration of the issue produced multiple de@ins for contextualization in the

following years®* These definitions have varied depending on theltiggécal

®Shoki Coe and Aharon Sapsezian] Theological Edoia&tund StaffMinistry in Context: The
Third Mandate Programme of the Theological Edugatand(Bromley, England: Theological Education
Fund, 1972), 20.

®Bruce Fleming holding to the original definition edntextualization seems to view the
evangelical reshaping of the term as illegitiméte.says, “Historically, the evangelical approack haen
that of indigenization of the gospel. Many stilaptice this method as such. This approach recdraly,
also been called contextualization. This, howeappears to be a misuse of the term, for evangslial
not contextualize either in the technical or in plopular way. The main distinction between evamggli
methodology and contextualization is the high plgieen to the Bible by evangelicals. The evangédica
implement an informed indigenization. By the usénsfghts gained from anthropology and relatedaoci
sciences, and missiology, evangelicals seek tgémdke the gospel in the modern context. This apgro
may be termed context-indigenization.” Bruce Cnfitgg, Contextualization of Theology: An Evangelical
Assessmer{Pasadena, Cal.: The William Carey Library, 198@),
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presuppositions of the auth$fsErom within evangelical circles, the 1974 Lausanne
papers, coming only two years later, produced tefindions that are centered on
communication. Bruce Nicholls defines it as, “Thanslation of the unchanging content
of the gospel of the kingdom into verbal form meahil to the peoples in their separate
cultures and within their particular existentialstions.®® Byang Kato produced a
similar definition of contextualization saying, “Wmderstand the term to mean making
concepts or ideals relevant in a given situationis.&n effort to express the never
changing Word of God in ever changing modes favanhce.®* The publication of
additional evangelical definitions of contextuatina centering on communication of the
gospel continued. Tippett succinctly said, “Contkization is taken to mean the process
of making evangelism and the new lifestyle relevarihe specifics of time and spacg.”
While these definitions are useful, they are prifpavritten from the perspective of
doing evangelism. This limits how much they advatheethree-self model.

Hesselgrave, though writing with a focus on evaisgelbroadens the evangelical
definition to include all of church life. In thibg is coming closer to Coe and Sapsezian’s

original definition, especially with the inclusiar theologizing:

®’David Hesselgrave provides a detailed discussidhisfin David J. Hesselgrave,
Communicating Christ Cross-Culturally: An Introdiget to Missionary Communicatio2d ed. (Grand
Rapids: Zondervan, 1991), 131-144.

®Bruce J. Nicholls, “Theological Education and Evelimation,” inLet the Earth Hear His Voice:
Official Reference Volume Papers, and Resporesks]. D. Douglas (Minneapolis: World Wide
Publications, 1975), 647.

®4Byang H. Kato, “The Gospel, Cultural Context andigteus Syncretism,” irLet the Earth Hear
His Voice: Official Reverence Volume Papers, angpRasesed. J. D. Douglas (Minneapolis: World
Wide Publications, 1975), 1217.

5Alan R. Tippett, “Contextualization of the GospelFiji: A Case Study from Oceania,” in
Gospel and Cultureed. John Stott and Robert T. Coote (Pasadena,Wiliam Carey Library, 1979),
390.
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Contextualization can be thought of as the attempbommunicate the message of
the person, works, work, and will of God in a whgitis faithful to God’s revelation,
especially as it is put forth in the teachings ohHScripture, and that is meaningful
to respondents in their respective cultural andtertial contexts. Contextualization
is both verbal and nonverbal and has to do witbltgzing; Bible translation,
interpretation and application; incarnational lifés; evangelism; Christian
instruction; church planting and growth; churchasrigation; worship style—indeed
with all of those activities involved in carryingioof the Great Commissidh.
D. A. Carson advances a similar understanding ofecd@ualization in a briefer form. He
relates it to the classic three-self formula wite addition of the church doing its own
theologizing®” George W. Peters takes this same idea back &gtegtating it directly to
hermeneutics. He says: “Contextualization propapylied means to discover the
legitimate implications of the text in a given sition....It is perfectly in place to ask:
What did Luke 4:18 mean to the people in the sygagmf Nazareth when Jesus read it
to them and what are its implications for Latin Aioa, Africa, India etc. today?®
Bruce Nicholls continues to accept this assessmelf95 saying: “Without a
careful analysis of the human and social predicammes given situation there can be no
relevant contextualization no matter how faithfule interpreter is committed to the

Biblical text. True contextualization must involaghorough knowledge of both the

given Word and the changing conte$t.”

®David J. Hesselgrave and Edward Romn@wmtextualization: Meanings, Methods, and Models
(Grand Rapids: Baker Books, 1989), 200.

D. A. CarsonThe Church in the Bible and the Wo(l@rand Rapids: Baker Books, 1987), 220.

®George W. Peters, “Issues Confronting EvangelicasMns,” inEvangelical Missions
Tomorrow ed. Wade T. Coggins and Jr. E. L. Frizen (SoattaBena, Cal.: William Carey Library, 1977),
169.

®Bruce Nicholls, “Living Theology for Asian Churche3ome Reflections on the
Contextualization Syncretism Debate,” 24.
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Embedded in these definitions is the implicit acklemigment that
contextualization is reflexive in nature affectingth the sending church and the new
church. John Jefferson Davis makes this explidt@uts it in historical context saying:
“While all theologies have been addressed to their situations, and thus implicitly
‘contextualized,’ it has not been until the modpemiod, especially with the rapid rise of
the historical mode of thinking in the nineteenéimtiry, that this fact has been self-
consciously taken into account as a basic methgdam@bissue for systematic
theology.”® The understanding that all theology is contexh#s now become dominant.
Bevans, writing from a Catholic perspective, sdgs, we understand theology today,
contextualization is part of the very nature ofdogy itself.”* In 2000, Chris Wright
states from an evangelical perspective, “The reafitcontextualised [sic] theology’ is
now taken for granted provided we recognize thaaweeall interpreting contextually,
because all of us interpret in a particular contékt

However, the development of a contextualized thgpby new churches in their
cultural context has not been easy. It takes tand,this has been difficult for many
missionaries to accept. Escobar, observing thys, S&he slow process of development
of a contextual theology for a young church termdsd considered inefficient and costly,

and it is easy to substitute prepackaged theoldgaeslated from English’® Adeny

°John Jefferson Davis, “Contextualization and theuNaof Theology,” irfThe Necessity of
Systematic Theologed. John Jefferson Davis (Grand Rapids: BakekBob080), 173-174.

"Stephen B. Bevan#jodels of Contextual TheologMaryknoll, N.Y.: Orbis Books, 1992), 1.

"2Chris Wright, “Christ and the Mosaic of Pluralisiis, Global Missiology for the 21st Century:
The Iguassu Dialogyeed. William D. Taylor (Grand Rapids: Baker Acaden2000), 82.

3samuel Escobar, “Evangelical Missiology: Peerirtg the Future at the Turn of the Century,”
in Global Missiology for the 21st Century: The Iguasalogue ed. William D. Taylor (Grand Rapids:
Baker Academic, 2000), 111.
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laments this saying that: “Americans in missioratpdlso bring a knowledge of the
theory of contextualization...knowledge is not enaught requires openness to
ambiguity and even failure.... Yet because our agtivalues propel us, and because we
have the resources to do so, we often jump intsiotisprojects like elephants®
Indeed, the mere translation of words into anoldweguage does not guarantee that the
theology presented will be useful. Dryness obsearetidescribed the results of simply
translating existing works in the Philippines. Hgs “I still remember the puzzlement of
my well-educated Filipino friends to the argumeuit&rancis Schaeffer in the 1970's —
arguments that | had found exciting and convinciftge problems of true truth and
personal meaning made no impact on their intuigneip-oriented consciousness.”
At this point, it is interesting that Hodges, thaugcking the term “contextualized
theology” presciently describes doing it when hgssdVe must come together and
patiently sit with them a day or a year, as theasmm requires, until we have reached an
understanding. It is to k&eir church, so it must bi@eir standard.” Glasse and
McGavran explain this idea in detail, contendingtt@hristians from within a culture are
the ones who must make the application of Scrigiuréhe culture.

If theology is to be of any use to the people gheen culture, it must be framed in

terms of their thought world. It must be understdd to them. This will usually

mean that they will frame it. Christians in eathnos each homogeneous unit, each

segment of humanity, will wrestle with the biblicalvelation. They will not only
translate the Bible into their own language, but @ipress its revelations in their

"Miriam Adney, “Telling Stories: Contextualizationé American Missiology,” irGlobal
Missiology for the 21st Century: The Iguassu Daglg ed. William D. Taylor (Grand Rapids: Baker
Academic, 2000), 384.

"William A. Dryness Invitation to Cross-Cultural Theolog{Grand Rapids: Zondervan, 1992),
20.

Hodges, 26.
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own thought forms. A common word today to desctibg process is
contextualizatiori’’

Of the many definitions, this statement presergsosst summary of the understanding of
contextualized theology.

Because of the foregoing summary of the developmwietme doctrine of
contextualization in missionary activity, the authmderstands contextualization to be a
two-step process. First, it involves the presentatif the gospel in a manner relevant to a
given culture that produces local churches movirvgard the three-self criteria. The
second occurs as believers in these churches iiatempd apply Scripture to all areas of

their churches in a culturally appropriate way,ngpino violence to the Scripture.

Contextualization in the Native American Church
Richard Twiss’ statement that “Native North Amerisare perhaps foremost

among those who have never seen the rise of ageindus church movement or a
widespread revival” are some of the saddest words\eritten in light of over three
hundred and fifty years of missionary eff6t full analysis of the reasons for this
failure isbeyond the scope of this project. Olmstead sug@egéstial answer when he
says that the “feeling on the part of White settkat they had some moral and spiritual
responsibility toward the natives [was]...almost alwaclipsed by the tendency to

exploit the hapless aborigineS.Nevertheless, a review of the nature of the etiott a

""Arthur F. Glasse and Donald A. McGavr&gntemporary Theologies of Missi¢@rand
Rapids: Baker Books, 1983), 139.

"®Richard Twiss, “Out of Sight, out of MindMission Frontiers22, no. 4 (2000): 12.

Clifton E. OlmsteadHistory of Religion in the United StatéBSnglewood Clifts, N.J.: Prentice-
Hall, 1960), 274.
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comparison of it to indigenous church planting piptes and contextualization may yield
additional insights into the reasons for its faland possible direction for current and
future efforts. To facilitate this, missionary adies will be reviewed historically and
then analyzed in light of indigenous church prihespand contextualization.

The early missionary efforts to Native Americansha English colonies were
light and scattered in spite of official endorsefriarcolonial charter® According to
Henry Bowden not over a dozen clergy made any attetmoutreach to the IndiafisHe
suggests that the reason for this inactivity cains¢ from the colonists’ status as de facto
religious refugees and secondly from their viewt thevas not a proper full-time
employment for clerg§? From the viewpoint of the Indians, the colonisereva
competing group and not to be trusté@hus, in the earliest period, the Church as a
whole was disinclined to act on the imperativeuvargelism, and those who needed the
gospel were discouraged from believing.

With the multiplication of colonies and colonistise situation began to shift, and
a number of now famous individuals became involveahissions to the Indians. The

results included translation and publication ofgechism in 1653 and the complete

8Both the First Charter of Virginia and the ChaxdéMassachusetts Bay refer to the official
desire that the native population be evangelizBulst Charter of Virginia, April 10, 1606,” The Alan
Project at Yale Law School Web site; available friottp://www.yale.edu/lawweb/avalon/states/va0l.htm;
accessed 30 September 2003. “The Charter of Masseith Bay: 1629,” The Avalon Project at Yale Law
School Web site; available from http://www.yale .Bawweb/avalon/states/mass03.htm; accessed 24
March 2005.

8Henry Warner BowderAmerican Indians and Christian Missions: Studie€irtural Conflict
(Chicago: University of Chicago Press, 1981), 113.

8bid., 115.

#George Jennings, “A Model for Christian Missionghie American Indians,” iReadings in
Native American Missiongd. Jim Demsey (Phoenix: American Indian Bibldl&i®, 1992), 106.
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Bible in 1663%* The number of converts also grew significantlytsat by 1675 there
were fourteen villages of converts comprising twefour congregation® In addition,
Native leadership began to appear and was accbptiét missionaries. John Eliot
reported in 1670 that, “Elders were ordained, tweadhing-Elders ...(and) also two
Ruling-Elders, with advice to ordain Deacons afdde goes on in the same report to
mention that the “Church of Natick doth send fditPersons unto some remoter places,
to teach them the fear of the Lord.Altogether, these reports seem to indicate the
elements were coming together for a successfuliomasy enterprise producing a three-
self indigenous church.

This positive situation was short lived as exteciaumstances in the form of
King Philip’s War in 1675-1676 devastated the witit the end of the war, the Church
among the Indians had so declined that only fouhefprevious fourteen villages were
rebuilt®® Thus, what had been a burgeoning work, showinthalkigns of auspicious
future, all but ended. It was not until over fiftgars later as part of the Great Awakening

that real progress in missionary outreach to Irsl@gain occurredf.

#0ImsteadHistory of Religion83.

®Ibid.

8J0hn Eliot, “A Brief Narrative of the Progress betGospel in the Year 1670 in Old South
Leaflets Vol. 1 No. 21,” irbource Book and Bibliographical Guide for Americaimurch History ed. Peter
G. Mode (Boston: J.S. Canner & Company Inc., 19524,
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The approach taken toward missions among Nativerianres at this time
incorporated acculturation to a European lifesge constituent part of conversion. The
converts and interested persons were gathered thetioown culture and assembled
into English style villages. Eliot’s states thatldtick our chief town...began Civil
Government in the year 1658 '"Clearly, this does not indicate a Native Americgye
of government. Other changes in lifestyle taughtéw Indian believers included such
things as, “cut[ting] their hair,...wear[ing] Europeelothes,...dwell[ing] as nuclear
families in separate houses,...[and,] erect[ing] ésnto enclose plots of land for private
use.”? Indeed, “Except for retaining their original larage, Massachuset[sic] converts
seem to have permitted a rather thoroughgoing hietswnetamorphosis’® Overall the
Puritans, “In teaching the Indians how to live & @€hristian life...were...teaching them
in fact to act like Englishmert?®

This method of incorporating acculturation to adpean lifestyle as a part of
conversion set the general pattern for missiomgative Americans. When the Great
Awakening occurred and missions efforts resumexketwho undertook the work
seemed to have used essentially the same appfeackxample, John Sargeant founded
New Stockbridge, a work, “Built after the patterfran English colonial town and

boast[ing] a small school for the training of Indliehildren.®® This work produced forty-

9LEliot, 525.
“Bowden, 128.
Bbid., 129.
“Ibid., 126.

%“OlmsteadHistory of Religion;180.
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two communicant member§ David Brainerd, well known for his posthumously
published diaries, also founded a community “spiegjlda total of sixteen months in

New Jersey...[though his] converts totaled no moa fiifty.”®” His brother, John, took
over for him and went with the community when its¥ater relocated to Brotherth.
Samuel Kirkland began with a different approach wadted “no socioeconomic
alterations or enforced cultural standards unélltidians themselves requested such
changes® In addition, he did not form independent villages did most other
missionaries. Nevertheless, he eventually, “urgddt®\behavioral standards on converts
willing to adopt them**® Though not embracing contextualization, Kirklandsihe

most open to Native culture during this time.

In terms of numbers, the Moravians ran one of theensuccessful missionary
efforts in the eighteenth century. Zinzendorf sdbeat out of a nation of about three
thousand Delawares [Lenape], “300 are become Ugitethren and Sisters® After
various hardships imposed by the French and Indlan Schweinitz describes the
establishment of the village of Fridenshutten ind&ylvania under the efforts of David

Zeisberger?? Fridenshutten, “embraced twenty-nine log-houséth, windows and

ibid., 180.
Bowden, 154.
Bbid., 156.
PIbid., 147.
19pid., 148.

%INjicolaus Ludwig Zinzendorfylemorials of the Moravian Churgled. William Reichel, vol. 1
[no second volume] (Philadelphia: Lippincott, 187D)8.

19%Edmund De Schweinitd;he Life and Times of David ZeisbergBhiladelphia: Lippincott,
1870), 310-315.
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chimneys, like the homesteads of the settlerstlangen huts, forming one street, in the
center of which stood the chapel, ... having a sdim@e as its wing ... back of the
houses were the gardens and orchards, ... the emtirewas surrounded by a post and
rail fence and kept scrupulously clean ... the wopassed through the streets sweeping
them ... the converts had large herds of cattle ays hand poultry of every kind®®
The structure and success of Fridenshutten “inelichow much the Delawares had
assimilated to what missionaries thought Christiailization should embody**
Unfortunately, “relentless pressure of new settlerger abated,” and in 1772 the
community relocated to, “a favorable site in Ohi® This pressure never abated, and the
situation reached a nadir in 1781 during the AnaariRevolution when “The Christian
Indians welcomed a company of American militia wtney supposed, had come on a
friendly mission. Instead, they were crowded into buildings and ruthlessly
slaughtered. Only two boys in the party of 96 esdd}’® While this was a low point, the
pressures were continual. Olmstead says of theectsnproduced by Zeisberger’s efforts
that by 1798, “Six times they fled from hostile imatindian tribes or British and

107

American military armies:** Ultimately, such pressures left the leading Maaavi

missionary, “Zeisberger [to] die in 1808 amid th&s of his missionary work:*® In this

"bid., 316-317.

1%Bowden, 159.

bid., 159.

1%0ImsteadHistory of Religion207.
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case, somewhat of a three-self, though not a carakzed model, was employed.
Whether or not it could have succeeded in the snohknowable, as White western
expansion effectively ended the effort.

A somewhat different missionary approach is represeby Moor’s Indian
Charity School run by Eleazer Wheelock. In a leggtport in 1762, Wheelock lists
eleven reasons for using Indians as workers amaaigris most of which involve
cultural understanding’® Although this sounds like a step away from therapph that
conversion automatically should result in acculiorg the operation of the school belies
such a concept. The ages of the students involvidtme school are typified by his
description of two boys, “John Pumshire in the 14tind Jacob Wolley in the 11th years
of their age,*'° sent to him when he requested students from Johindéd. The school
separated students from their families so completelt he says, “I scarcely hear a word
of their going home, so much as for a visit, foangetogether, except it be when they first
come.™* The daily routine Wheelock describes occupies tfrem before daylight until
bedtime with prayers, studies, or chapel and ibauit a break even on the Sabbdth.
Eventually his plan came to include, in additiormt@ademics, that a boy be trained as
“blacksmith” or “carpenter and joiner” and the gifin all the arts of good

housewifery.* The effect of such a curriculum must have beemlarge degree

19 leazer Wheelock, “Wheelock's Narrative (1762) Id South Leaflets Vol. 1 No. 21, in
Source Book and Bibliographical Guide for Americaimurch History ed. Peter G. Mode (Boston: J.S.
Canner & Company Inc., 1964), 531-532.
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acculturation to English colonial life. Ultimatelgowden says, “Moor’s Charity School
made no lasting evangelistic mark®

By the national era, about one hundred fifty yedmnissionary effort had not
produced large numbers of converts let alone thearsion of whole tribes.
Nevertheless, the missionary groups were not ipalesJohn Lathrop, in addressing the
Society for Propagating the Gospel among the Iredgard Others in North America in
1804, says: “Although the attempts to ChristianizeIndians of North America, hitherto
have been attended with little effect, it is thahvof the pious and benevolent that
attempts may be still continued. If experience paisted out defects and errors, in
former attempts, new experiments, and conductedifterent principles, may hereafter
succeed ™® This evaluation fits what Olmstead refers to e revival of missionary
interest early in the national ert® Jennings expressively says, “After the American
Revolution...a wave of missionary zeal swept the nation, and a large number of
societies were founded for bringing the Christiagssage to the vanquished ‘first
Americans.”*” Berkhofer emphasizes this by listing eleven newiesies formed for this

purpose during this peridd® He describes, “Missionary directors [who] envigidn

Bowden, 140.

3J0hn LathropA Discourse before the Society for Propagating@espel among the Indians
and Others in North Americ@Boston: 1804), 19. Quoted in Robert F. Berkhdgalyation and the
Savage: An Analysis of Protestant Missions and Araernndian Response, 1787-18@Restport, Conn.:
Greenwood Press, 1977), 153.
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stations strung across the continent, ... largeiostaistaffed by missionaries who lived
there year-round, ... [and] access to tribes farhery.™*°

While this represents a surge in enthusiasm fesioms, the objectives seem to
have changed little. In addition, the approachtefitarious missionary groups was quite
similar. Berkhofer says, “In observing their efom the Indian tribes, little variety is
seen because of the uniform extrareligious[sicjiasgions.*?° One of the best known
of the new agencies, the American Board of Commmesis for Foreign Missions,
(hereafter, American Board) states in its polidy,certain degree of general
improvement is in a self-propagating Christianggd must be fathered asans
thereto.*?* A working out of the meaning of ‘general improvemti in the field is seen
in a report from Stephen Riggs, an American Boaiskionary to the Dakota, who says,
“Dakota women did not wash [laundry] usually they pn a garment and wore it until it
rotted off."*#? This was not something acceptable to the missiesiaand therefore he
says, “The gospel of soap was indeed a necesspanycadnd outgrowth of the Gospel of
Salvation.”*?® The ‘gospel of soap’ is something of a synecdobtissionary John

Pitezel says bluntly, “In the school and in thédjexs well as in the kitchen, our aim was

pid., 2.
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to teach the Indians to live like White peopté*Berkhofer summarizes this objective
saying for the missionaries, “The only good Indreas a carbon copy ofgoodWhite
man.”® The question to the missionaries was how to baimgut these changes. The
answer was often seen to be education. The migsésraspired to “revamp Indian life
by raising a godly generation ... to snatch the childbefore their ‘habits of life’ were
formed and teach theni® Clearly, contextualization was not part of the siosary
agenda at this time.

The missionaries’ goal of Indian acculturatio¥bite society, in addition to
their conversion, was sufficiently obvious in titateceived government support. The
government “Encouraged the activities of benevasecieties in providing schools for
the Indians.*?’ This began in 1819 when Congress authorized amarthcivilization
fund’ to stimulate and promote this work® The law stated that “The President [is] ... to
employ capable persons of good moral characteénstauct [the Indians] in ...
agriculture ... and ... their children in reading, wigf and arithmetic [and provided] ...

129

the annual sum of ten thousand dollars” for theopse.“~ Early examples of this support

to American Board works include “Quarterly grant$a00 to $300 ... to the schools at

12pjtezel, Johnl.ights and Shades of Missionary L{fgincinnati, Ohio: Walden and Stowe,
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Brainerd, Eliot, and Mayhew during the early [1&8€"**° This cooperative relationship
continued throughout the nineteenth century uthie“1899 Appropriation Act affirmed
that it now made the ‘final appropriation for se@a schools’ [and the] partnership of
church and government was officially dissolvedf-”

The Indians’ response to the approach of mixirigucal and religious conversion
in the southern parts of the country was quite eapive. Work began under the
American Board in 1817. In contrast to their hoifestyle, pupils were kept busy in
structured activitie$* Surprisingly the tribes themselves seem to happated the
work as seen by the “cordial good-will of the ckigfho visited the mission school and
expressed a hearty appreciation of its work,” asepts, some of whom “came a
distance of 160 miles bringing eight promising dreh for the school**? In addition to
individuals, “The Choctaw nation...voted to donate #mtire annuity received from the
sale of lands...to the support of the missions schiddFurthermore, the mission was
willing to adapt and attempt something of a contakted approach. Evarts, the

American Board secretary, after a survey of thekwtidecentralized missions, increased

illiam Ellsworth StrongThe Story of the American BoafBloston: The Pilgrim Press, 1910),
41.

131R. Pierce Beavefhurch, State, and the American Indians: Two amthé Centuries of
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decided both in Cherokee and Choctaw nations ligalnidian youth in the schools
should be taught their own language firstThe result of this effort was that “by the
1820’s people were calling the Cherokees a Christiion.™*” Shortly thereafter in
1829 among the Choctaw, there was “a religious awialgy...[that brought in] many
hundreds of inquirers...the chiefs being the leadétkeir people.**® In sum, it
appeared that at last there was the conversiomolentribes.

Unfortunately, White expansion expressed throughidian Removal Act of
1830 again marred the long-term outcome. Thisesttlted in the forced removal of the
Cherokee and Choctaw beyond the Mississippi to I@ktaa. Nevertheless, the
exceptional behavior of the Christian Indians datinis act of ethnic cleansing was
noted all along the path westward Ultimately, missionary work continued in the India
Territory. There, the new Indian believers, “Instead of regcChristianity as some
malignancy of White culture ... continued in the igit*° In a typical report from the
1850s, Mr. Hotchkins stated that in his districtoang the Choctaws, “All the judges, the
school commissioners, and twelve captains oufftefein are members of the churdfi®”

Perhaps more significant is his report that, “Weehlaeen building a meeting house that
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will cost seven or eight hundred dollars...we haveed no foreign aid.**? Also of
interest from the same area but among the Chero&dles report of effective Indian
soul-winners and long-term pastdf3The long-term fruit of this awakening is seen
nearly a hundred fifty years later in the breakd@iBeavers 1978 survey indicating that
over 235 of the 520 Indian clergy found in a nagicsurvey were in Oklahont&? In
addition, the survey identified over a quarter afaboma’s Indian population as church
members* Indeed, these believers represent more than sequdrall Indian believers
found in the 1978 nation-wide surv&Y.These results suggest that in the area where
practices were the closest to indigenous and ctudéxhe best results were achieved.

Unfortunately, the White expansion to the westticmred to heavily impact
missionary effort over the next generation withatleer reported large-scale awakenings.
Rather, Strong lists a string of outreach failurethe center of the continent but
exonerates the missionaries saying: “The fact wask.tthe interference of hostile White
men, the growing prejudice against a governmerttidirake its treaties so lightly,
together with the repeated removals of the trilsetha country expanded made

constructive work impossiblé” Beaver, in agreement with this assessment, says,
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“Indian missions declined steadily as the mid-cgnapproached. There were many
reasons, but removal was the chief of théff.”

In 1831, the “Nez Perces and Flatheads [Northwebe3] sent delegations
...charged with seeing if they could get religioustinction for their people**® In
response to these appeals, the American Boardeeatal missionaries “In
1836...[who], not only trained the Indians in religgosubjects but taught them new
methods of agriculture®® After ten years of work, Mrs. Whitman expresseshe®f the
missionaries’ own attitudes in an 1847 letter torhether describing a neighboring
station as important, “to the cause of civilizateomd Christianity in the country at
large.”™* While this strongly implies that acculturation wapart of the missionaries’
goal, three-self aspects were also a part of th&.viio an 1840 letter, Mrs. Whitman
reports herself as refusing the use of her honzepace of worship. Instead, she
admonished the Indians that, “people in other @dmeld their houses of worship and
did not let one man do it all alone, and urged thefoin together by and by and build
one for themselves of adob&?Unfortunately, westward White migration into thea
brought about Indian-White conflict and what miglave eventually developed from the

missionaries’ efforts remains unknowable. Olmstaatimarizes the results of the
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PrentissPublic Broadcasting SysteWeb site, 1; available from
http://lwww.pbs.org/weta/thewest/resources/archivegivhitman2.htm#050240; accessed 4 February
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missionaries’ efforts and tragic end of the missi®ior a time their efforts were
rewarded with phenomenal success. Then in 184iharrwas started ... that Dr.
Whitman was responsible for a series of epidemidd.]he result was an Indian attack
upon the mission during which Dr. and Mrs. Whitnaand twelve others were massacred.
The Oregon mission was closed>Josephy suggests that the larger reason behind the
massacre was “the swelling tide of emigrants [tbatjame a threat to the lands of the
Northwest tribes. Apprehension grew among the mslend clashes occurret?”

Strong, writing for the American Mission, more dgr&uggests rival White influences
saying, “It came out later that the plot contemgadathe slaying only of American
missionaries; Frenchmen and Roman Catholics webe &pared, which facts point to
certain influences as fomenting discofd>'In either case, the expansion of White
settlements again proves to be a great hindrancesionary outreach.

Occasionally, however, White expansion producetdtitions that fostered
conversions. The Santee Dakotas by 1858 were @ahfma small reservation along the
Minnesota Rivel*>® “The missionaries, noticing that many Indians heso Christianity
chose to move away rather than accept confineraeogpted the hardships caused by the
treaties because the new conditions not only seckent native opposition but curtailed
the nomadic tendencies of those who stayatiFollowing four years of reservation

mismanagement, an uprising occurred in 1862 tisatted in the confinement of
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hundreds of mostly male Indians in prison caip©ver the next few years most of
these detainees converted to Christiahitystephen Riggs, one of the missionaries
personally involved, reports that the Indians “wenavilling now, in their distresses, to
be without God—without hope, without faith in soimeg or someone. Their hearts were
aching after some spiritual revelatiofi”Berkhofer reports that in several camps nearly
all the Indians converted with the total from tleenps at about 1,350 conversidfis.
Riggs, from just one camp, personally reports ‘thalbut three hundred ... stood up and
were baptized*®? These were not “jailhouse conversions” abandomenh uelease.
Riggs, again as an eyewitness, reports in his b88@, “After many years of testing
have elapsed, we all say that was a genuine woBodfs Holy Spirit.*®® Indeed, after a
series of relocations, one group, “Gathered neandfeau, South Dakota, where they
maintained an inconspicuous native identity [ahejitcommunity still exists today
[1981].”%* The author was, however, unable to find this grbupugh inquiries among
area Christians in 2004.

The latter part of the end of the nineteenth agrdaw the last free tribes
confined to reservations and ended the relocataneged on the Indians by White

settlers. In general, the missionary effort to fhost had not been successful. Berkhofer
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remarks that, “After thousands of dollars and heddrof missionaries, the managers and
patrons of the missionaries societies [begun #iteAmerican Revolution] had to
account their eight decades of effort among the dgar Indians as unsuccessfii>
Strong, editorial secretary of the American Bo&edjpers the results but has essentially
the same evaluation. “A review of Indian missicaf$er a generation of effort, prompts
some disappointment. Fields undertaken at greatoémsen and money were already
closed; others were languishing®In Strong’s evaluation, much of the reason fos thi
failure is the continuous advancement of Whitdeseignt. “All [the tribes] were

unsettled and irritated by their frequent transféree White man’s word came to be little
respected, so that the reputation and good wthefmissionaries were seriously hurt in
the eyes of those who inclined to regard them dik@tharacter with the rest of their
race.™®’ After roughly two hundred and fifty years of missary labor, there were few
lasting results.

The failure was not total. As has been mentiottezgte had been many small
successes since the beginning of the effort. Tigest was among the Cherokee that
Strong refers to as “conspicuous among the missjaazhievements of the periot’®
The American Board, “discontinued its Tuscarora @hérokee missions in

1860...[concluding] Christianity is recognized amdhgm [the Cherokee] as much as in

1658 erkhofer, 153.
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any portion of the United State¥® In the case of the Tuscarora, there is also some
outside testimony to success since, when, “At titea# 1860, the American Board
withdrew its support from the Tuscarora Missidf’*The Mission thereupon applied in
1861 to come under the care of the Niagara Presbatel was accepted™ These are
exceptional, however, as “no other society followleel board’s example among the
Cherokee Tribe or any other trib&2

Missionary agencies generally welcomed the forattliesnent of the tribes on
reservations because it ended the dislocationedansWhite settlers and native
nomadism. Nevertheless, reservations did not dffemissionaries an environment
without challenges. Dr. Crary, a first-hand witnessnounces mismanagement of
“Indian government as the most atrocious, mostsbaver imposed,...it is supported by
a band of unscrupulous thieves....[and nothing] aaddne while the reigning Indian
rings rule the Government™*® In response to such complaints, “In 1869 Presiteant
instituted reforms many hoped would improve theaion.™"*“As a result of this
policy, thirteen denominations exercised contr@roseventy-three agencies, with each

church monopolizing evangelical activities in desitgd jurisdictions. These assignments

%°American Board of Commissioners for Foreign Missidteport, 1860, p 128. Quoted in
Robert F. BerkhofetSalvation and the Savage: An Analysis of Protedwissions and American Indian
Response, 1787-18§@/estport, Conn.: Greenwood Press, 1977), 155.
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did not acknowledge historical missionary influesnice current religious affiliations
among the Indians, especially pluralistic onES Beaver explains these reassignments in
detail and notes, “The two missions boards withbst claims to priority, continuity,
and experience were ignored®In addition, the assignments excluded three southe
denominations due to “the bitterness of Reconstrmgiolitics [although they]
...probably had more Indian members than all otheteBtant churches togethéf”In

the end, “The procedure simply did not create aenedfiective administration and it
produced more interdenominational rivalry thanidt dative converts®® The
dissatisfaction with this outcome resulted in “dpening of all reservations to all
churches in 1881*° This situation has continued to the present tirite the tribes
settled on fixed reservations and the reservao@es to anyone wanting to engage in
missionary effort.

Three major changes affecting the way missionatyeach to Native Americans
was carried out occurred around the end of thete@mth and beginning of the twentieth
centuries. The first already discussed was thelmemient of the last free tribes to
reservations and the opening of all reservatioraltgroups. The second was a general
decline in the emphasis on Indian missions. Last,@erhaps most significant, was a

shift in viewpoint from what had been an almostensal disdain for Native American

culture and goal of assimilation to many holdingreservationist view for Native
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American culture. The outcome of these three cheggeerally represents the state of
missions to Native Americans through the twentathtury.

Three clear signposts mark the decline in intarebtdian missions. The first is
the decline in official government support througa Indian Civilization Act. There was
a reduction in appropriations throughout the 182 formally ended in 1894° The
second was among the boards and denominations vaseBerkhofer says, there was:
“increasing discouragement of the missionary daescand their public [with the]
agonizingly slow growth of Indian Christianity® Consequently, “Less and less space
was devoted to American Indian missions and merdgfdhem was shifted further back
in the report.*®? The third was the organizational shift of Indiaissipns from foreign to
home mission status among the various denominatindsagencie¥” This followed a
clear logic of seeing a people in the midst of ches, as properly the province of home
missions. While the shift to home missions stah@ifl not mean an automatic
downgrade in emphasis, that was the result foamdiissions. Pierce Beaver says it
bluntly: “Indian missions became largely a housgkeg affair concerned mostly with
maintenance rather than expansidif.”

The assimilationist goal of the missionaries reakcits fullest expression at the
end of the nineteenth century advancing from megegking to turn the Indians into

good Whites to seeking their full integration itaoger White society, especially as

18%Beaver,Church, State, and the American Indiah68.
1813 erkhofer, 160.

¥bid.
1838eaver,Church, State, and the American India268.

#bid.
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citizens. The editor of the independé@mherican Missionargxpressed this goad 1873
as, “The civilization of the Indians and their mduction into the rights and privileges of
citizenship.*®° Episcopalian Bishop Hare explained his work aat‘tf resolving the
Indian structure and preparing its parts for beaigen up into the great whole in Church
and State **° Beaver says, “Episcopalians, Congregationalisis,Rresbyterians vocal
about Indian affairs clearly looked to its fruitibg the integration and absorption of the
civilized Indian citizen into the general Americsaciety.®®” The only real difference of
opinion was whether it was more effective to usereations as an intermediary step or
to force the Indians into immediate integrationhwiYhite society. The majority thought
reservations could isolate Indians “from contadtvinad White people, [and keep them
where they could be] Christianized, and protectetthéir development toward
civilization and citizenship*®® Hare, in contrast, saw reservations as “a solieign

mass indigestible by our common civilizatiofi*He explains, “The Indians are not an
insulated people, like some of the islanders ofS8bath Sea. Our work is not that of
building up a National Indian Church® The American Board held similar views and

“with integration in view, promoted fraternal int®urse between the Dakota churches

18American Missionary Association, “The Indian Questl American Missionaryl.7, no. 6
(1873): 124.

18\. A. DeWolfe Howe The Life and Labors of Bishop Hare: Apostle to Bieux(New York:
Sturgis & Walton Company, 1912), 54.

18’Beaver,Church, State, and the American India261.
%8bid., 192.
18%owe, 54.

19%hjid., 55.
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and the frontier home mission churché&¥.Clearly, those supporting the ongoing system
of reservations won the debate. However, both smres had the same objective, to
convert the Indians to Christianity and integrdéten into White civilization.

This assimilationist goal began to shift in thetweth century beginning in
government circles. Until this time, “There wadditconflict between the missions and
the Indian Service over government poli¢y?*In the 1920’s, however,...voices began
to defend cultural pluralism as an alternativeestebying minority lifestyles*®® These
voices gained the power to act with the appointnoédbhn Collier as Commissioner of
Indian Affairs in 1933°** Bowden describes Collier as “a romantic visionahp
idealized the pre-Columbian Indian communiti€S.in office, “Collier...set out
vigorously to rescue and foster the traditiondlaticulture.*?® The missionaries
generally opposed this policy, “because they thotit, in reviving tribalism, it
subsidized segregation and perpetuated racialdicejti*®” They were also likely
provoked by Collier's order prohibiting “any interence with Indian religious life or
ceremonial expression...[and ending] compulsory dtdeane of Indian children at

Christian classes of instruction and worship?.”

19183eaver,Church, State, and the American India261.
¥2bid., 210.
19%8owden, 198.

193 Lyman TylerA History of Indian Polic¥Washington, D.C.: United States Department of the
Interior, Bureau of Indian Affairs, 1973), 125.

198 owden, 202.
196Beaver,Church, State, and the Americamdians 210.
19’Bowden, 205.

1988eaver,Church, State, and the Americamdians 211.
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With the passage of twenty-five years, however, ymarssionaries were also
abandoning the objective of assimilation. Thisigacted in a 1958 survey of Indian
missionary workers conducted by Ann Lively on b&békhe National Council of
Churches. In her survey, 60% of Protestant workere found to be either “pro-culture”
or (mixed) and only 35% were found to be “pro-adiition.”**® Lively describes the
largest group “mixed” as thinking, “that substahieacommodation is necessary but that
certain positive values should be retain€.These ideas of accommodation and
retaining positive values represent a major shithe earlier missionary objective about
which Beaver could say, “Everyone [with three narardeptions] engaged in the
mission had disdained Native American culture amddd it from the churched®
Lively’s questions and analysis do not addressutiderlying attitudes of those with a
more positive view of Native culture. This is urtforate as at least two very different
attitudes are possible. The best would be lookimgatd a contextualized Church; the

other would be an adoption of idealized views [ia@lier’s.

Recent Developments among Native Americans
A recent significant development in Native Americaissions is the appearance

of “an Indigenous Pentecostal Movement [among taeds starting] around

1%9Anne O. Lively,A Survey of Mission Workers in the Indian Figitew York: National Council
of Churches in the USA, 1958), 15.

209 hig.

21Beaver and Missions Advanced Research and Comntigtic@entes, 46.
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1960.[sic]®*? Scates explains that the movement is largely émtat “camp churches”
outside of the missionary stations. He describesdlicamp churches” saying: “The
camp church is started by a Navajo in his own @lative’s home. It may go through a
series of building programs. It has Navajo leaderfiom its inception and is usually
composed of relatives. It has self-determinatiodjdn identity, self-pride and is self-
supporting.?>® The most recent count of the number of churchedymred by this
movement was in 1976 and found seventy-six, altimage of which had Navajo
pastors®® Scates suggests that the reason for this growiieisontextual nature of the
work. “They make fewer cultural mistakes and kndwhat points to enter a power
encounter with the old religion.... Almost all thexe they know what should be retained
and adapted in the church. They are able consgiansl unconsciously to find
‘functional substitutes’ to meet the felt needshfir people.?® The explosive growth of
this movement suggests that indigenous and corgtiezedd churches can flourish among
Native Americans. It is unfortunate that this ie tinly large-scale example the author
has encountered.

In recent years, several Christian Native Amerieadlers have begun to
consciously wrestle with contextualization. White torigin of the contextualization
process must go back to the sheer practicalitidiseofirst missionary effort and have

continued to the present day, these leaders almedskely seeking to understand how

2David R. ScatedVhy Navajo Churches Are GrowiiGrand Junction, Col.: Navajo Christian
Churches, 1981), 81.

203pid., 90.

Thomas Dolaghan and David Scaffise Navajos Are Coming to Je@®uth Pasadena, Cal.:
William Carey Library, 1978), 94.

255 cates, 84.
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Christianity should deal with Indian culture anagtices. Russell Begaye, in a 1992
article, examines day-to-day observances that mests expressed in the Navajo
culture. He then concludes: “The Christian missrgmaill generally dismiss all these
observances and beliefs as satanic, but that daeseal with the problems.... For the
Christian religion to be accepted by the Navajosjust provide realistic and practical
solutions to the basic Navajo need for temporaletednal security; protection against
supernatural forces, ill health, natural calamjtasd anti-social tensions; it must provide
hope, peace, joy, and love: and a sense of belgngjth a purpose®® Despite the fact
that Begaye does not address the answer to theséans, his deliberate approach to the
problem demands that solutions be found. While€taescription of camp churches
suggests that others have also wrestled with tketomn and found answers thirty years
earlier, these have clearly not satisfied everyd@heugh Pentecostal in his background,
Begaye’s search seeks systematic answers to thaslermps rather than transient “power
encounters.”

Craig Smith, Chippewa, takes up the search fotectnalized Native American
Christianity inWhiteman’s GospeHe begins with the history of Indian missions, sayi
“It was the belief of those engaging in histori€ddristian ministry among Native people
[that their goal must be] not only to evangelizat, to move Indians from the perceived
state of savagery to that of a civilized stateedemption therefore was...predominately
horizontal.”®%’ This is familiar ground. Smith goes on, howeverevaluate that ministry

focusing on the three-self principle as a partefhorizontal and conclude by

Russell Begaye, “Christianity and American Inditagajo) Values,” irReadings in Native
American Missionsed. Jim Demsey (Phoenix, Ariz.: American Indiahl& College, 1992), 66.

2Craig Stephen Smithhiteman's GospéWinnipeg, Manitoba: Indian Life Books, 1997), 46.
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rhetorically asking, “Does the American church haveeasuring rod of success that is at
its worst, not biblical, and at its best primaiyitural, based upon the American secular
view of success?® He concludes by saying that, “Just as the Europeaple, over
time had to evaluate their culture, including Bstoms, arts, and conveniences, in light
of God’s Word, our Native cultures must be givea same opportunity?*®

Adrian Jacobs very deliberately takes up this eatedn inAboriginal Christianity
the Way It Was Meant To Bgfter asserting the wrongness of churches demandin
clothing, architecture, and music that is offensivéndian people, he says, “It is this
very ability that Christianity possesses—the aptiit be expressed, understood, and lived
out in every culture of the world—that is the genaf the Creator’s way**° While this
is not unusual, Jacobs goes on to advance thesdistuby creating a distinction between
religious and civil ceremonies in culture generalhd Indian culture in particulat!
“Civil ceremonies are not primarily religious intoge. Respect for and the recognition of
God is often a part of these activities. [Howeveg]particular belief system is required
of the participant usually. Respect for human dagies is expected’*? Jacobs then
examines a series of civil ceremonies for bothuraltand biblical viewpoints and

concludes that, “We [must] as Christians think v&gyiously about Aboriginal

28 pid., 75.
29pid., 122.

Z%drian JacobsAboriginal Christianity the Way It Was Meant to @Rapid City, S.Dak: Adrian
Jacobs, 1998), 2.

2Ypid., 23.

pid.



83

ceremonies and carefully evaluate them before wangthing rash with thenf**In a
separate work Jacobs provides a very concreténgfgrint for this in the area of the
church’s civil organization by including a suggekst®nstitution for a local church that
provides organization he deems more in harmony Mitbriginal culture?**

Some Native American churches are expanding ipsoach to civil ceremonies
to worship, calling it “a contextual native worshifyle.””*> Randy Woodly describes an
example of this style of worship as practiced & ¢hurch he pastors, Eagle Valley
Church, Carson City, Nevada. Some of the practieascludes are the use of circles, an
eagle feather staff, burned sage, and sweat |ddfj@acobs had earlier laid the
theological basis for such practices in a pamgifiletl Syncretism—The Meeting of the 2
Roads.n it, he lays out four responses to cultural GonfThese are: “1. Rejection
[eliminate or discard], 2. Absorption [incorporateswallow up], 3. Syncretism [Uniting
of opposing views], 4. Sanctification [setting adar God'’s intended purposef®’

While his emphasis in the pamphlet is on ceremohigghesis clearly could include the
use of objects for Christian worship formerly ugegagan worship. He later expands
this idea to include beliefs in a 20Missions Frontiersarticle. “I am suggesting that
elements of Native American religious belief thiag i line with God’s Word also be

affirmed and utilized as points of contact and @essl of communication for the good

“Hpid., 26.
ZlAdrian JacobsPagan Prophets and Heathen Believ@Rspid City, S.Dak.: Adrian Jacobs,
1999), 27-40.

Z5Randy Woodly, “Putting It to the Test: A Look at i@pegations That Are Aiming to Worship
with Native Forms,'Missions Frontier222, no. 4 (2000): 18.

29 pid.

ZAdrian JacobsSyncretism: the Meeting of the 2 Roa@sjnce Albert, Saskatchewan, Canada:
Northern Canada Missions Distributors, 1994 [swgaf)i, 4.
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news of Jesus Christ to Native Americaft€.Jacobs then goes on to make the obvious
connection to Paul’s Mars Hill speech as justifimafor his positiorf*®

The Native American District of the Christian anasBlonary Alliance have
expressed a different Native American positiorhis tliscussion. In the adopted Task
Force reporBoundary Linesthey reject “the stand [that] Native churches $thaalapt
from animistic practices ways of worship so therchuwvill have a Native American
identity.”??° They instead contend that the Europeans who btdhgtgospel to North
America were simply passing on what they themsedmagsreceived centuries earlier.
“The inhabitants of those countries were animist$ @on conversion made a complete
break with their old animistic worship. Much of thehurch worship and practice they
inherited from those representatives of the chwrish brought them the gospel....
Because of this reality in church histotlye native Christian church has not been singled
out on this issu&??* (italics in original) This does not mean they otjéne idea of
contextualization; indeed, they demand it, and itia¢ done by members of the
culture?*? They also list some areas in which they see ctudixation already
occurring. These are: “How each culture: views timews the proper conduct of

children in services, determines what constitutegegsionalism and quality in worship

Z8Adrian Jacobs, “Drumming, Dancing, Chanting, arntle® Christian Things: Getting Beyond
the Fear of Syncretism to Face the Challenge oft8&ation,” Mission Frontiers22, no. 4 (2000): 17.

“Mbid., 19.

20rask ForceBoundary Lines: The Issue of Christ, Indigenous shfigr, and Native American
Culture (Glendale, Ariz.: The Native American Districtthie Christian and Missionary Alliance, 2000
[supplied]), 16.

*!ibid., 17.

223pid., 54.
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services, views the role of the clergy, determpreper decorum in public meetings,
views issues of stewardship of time talents, aeasures?® At the same time, they
specifically reject taking objects formerly usedammistic ceremonies for use in the
church. “The idea of redeeming objects from spiotship for Christian worship cannot
be reconciled with the biblical position on sepiarafrom such objects and practicéé®

In the section, Developing the Concept of Contalxtation, Glasse was cited as
saying that contextualization occurred when Clargtiwithin arethos “wrestle[d] with
the biblical revelation...[and]...express[ed] its ret@ns in their own thought form3*
The existence of the above discussion is eviddmteNative Americans are taking up
the task of contextualization within their cultuFairther evidence comes from the newly
launched North American Institute for Indigenousdlogical Studie$?® The author
sees these developments as indication that theltlamnong Native Americans may
eventually overcome the admixture of cultural arfli€ian ideas that they were
originally presented with to develop into a contedized body.

Current Native American Responses to
Christianity Other than Acceptance

Three and a half centuries of missionary work utadken mostly from an

assimilationist approach has produced a wide rahgj@ative American response. In

addition to those who have accepted Christianityh warying degrees of cultural

223pid., 46.
#Ybid., 13.
22%Glasse and McGavran, 32.

2%gye Careless, “Not a White Man's ReligioBfiristianWeek Onlin&Veb site 1; available from
http:www.christianweek.org/stories/vol15/no18/sthhtml; accessed 8 January 2002.
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trappings, there have been three general respdfisgts some have rejected “the White
man’s religion” and maintained tradition spiritymhctices in either original or
repackaged forms. Second, some have engaged nteesgm of traditional practices
and mostly Catholic Christianity. Finally, some bBasompartmentalized their approach
to religion practicing both traditional spiritualiand becoming involved with a church
without seeing any contradiction between the two.

The revival and increasing popularity of the Sum&aritual among the Plains
tribes is an example of the rejection of “the Witan’s religion.” Bowden says that this
“ritual celebration of traditional power reinforceative religious patterns without
drawing on or contributing to Christian symbolismainy meaningful way?*’ A related
response has been the acceptance of Peyote rdligrarMexican tribes and its spread
northward across the plains. La Barre explainsdbatlturalization efforts spread Peyote
religion because they established English as a ammianguage, weakened tribal
influence, and created broad inter-tribal contai@gesidential schoof€®“Thus,
ironically, the intended modes of deculturizing thdian have contributed

presminently[sic],?*°

to the spread of Peyote religion. Its acceptaho@gever, rests on
very traditional practices since peyote religiopported the tradition of vision quests.
Accordingly, whether through more or less origioalntroduced forms, traditional

Native American spiritual practices have persistetthe face of assimilationist efforts.

22’Bowden, 218.

Y \eston La BarreThe Peyote Culth ed. (Norman, Okla.: University of Oklahoma#x,
1989), 113.

229pid., 113.

Z%Bowden, 215.
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The Catholic Church most clearly demonstrates arsfistic response to the
missionary assimilationist approach. An exampleifeoparish in a New Mexico church
occurs where “above the stations of the crossaage Ipictures oKachinas..spirits
worshiped by the Zuni and other Pueblo peoptélh the north, one can find syncretism
in “fulfillment theology” in the Catholic Church, lich essentially “views...Lakota
forms as prefiguring the coming of Chriét*An application of this is a poem by Edgar
Red Cloud who identifies the Pipe with Christ ane ¥White Buffalo Woman with the
Virgin Mary.

When the Indians knew Mother Earth,
they knew the Blessed Virgin Mary
but they did not know her by name.
The Woman
who brought the Calf Pipe
is the Blessed Virgin Mary
who brought Christ®?
The author has observed it is a common practicsédCatholic and traditional symbols
together in religious ceremonies such as funenalsikota contexts.
The third approach adopted by Native Americanggponse to missionary work
undertaken from an assimilationist approach is @nnpentalization of religious
practices and belief. In this response, the Nainericans have adopted a form of

Christianity without releasing traditional religionhe author has directly observed this in

conversations with Dakotas who describe partiogueitn the Sun Dance and vision

%130 Ann Carver, “The Native American Is a Missiorl#j” in Readings in Native American
Missions ed. Jim Demsey (Phoenix, Ariz.: American Indiahl®& College, 1992), 10.

#37Raymond J. and Douglas R. Parks DeMallie Sidux Indian Religion: Tradition and
Innovation(Norman, Okla.: University of Oklahoma Press, 1984.

#3Edgar Red Cloud, “[No Title Given),” iMeditations with Native Americans Lakota
Spirituality, ed. Paul Steinmetz (Santa Fe, N.Mex.: Bear & Caomgp1984), 129.
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quests, followed immediately by an anticipatioragiroper Roman Catholic weddifty.
Those involved showed no awareness of any comiiitveen or any intent to commingle
the two religions. De Mallie and Parks describs ffienomenon i8ioux Indian
Religion
Most Sioux people maintain membership in, and beli¢he efficacy of, some
Christian denomination. Many of the leaders ofitradal ceremonies belong to the
Roman Catholic or Episcopal churches. They seendict between traditional
beliefs and ceremonies and those of Christianiby.tke most of the past century,
they have kept these two religious modes sepdatae Sioux men entered the

ranks of the clergy and preached against traditicligious practices, but most

solved any potential conflict by compartmentaliz@igristian and traditional

activities>®

Though the author disagrees with DeMallie and Pabauit the portion of Native
Americans holding membership in churches basedioregs shown in table 1, their

description of religious practice agrees with th#éhar’'s own observation.

Statistics Relating to Native American Missions

A final area of examination in the history of misss to Native Americans are the
statistics compiled from the beginning to the asarter of the twentieth century. These
allow, for the first time, a quantification of migaary success beyond the level of
individual agencies and denominations. The autblacsed five surveys ranging from
1916 to 1978 for examination. While these survegsat fully consistent, the author
chose these because they contained the most @nikistefined information available
over the longest period. The 1978 survey is thiedeailable to the author. Table 1

contains these surveys for easy reference. Alstaestics used are for Protestant work in

234 akota Couple, interview by author, 27 April 20@érsonal conversation, Rapid City, S.Dak.

ZDeMallie, 14.
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TABLE 1

NATIVE AMERICAN BELIEVERS FROM 1910 TO 1980

. Believers
0,

vear Surveyor Censuds | Believers| Aprox. % Churches per Church| Clergy Churches

per Clergy
1910 265,683
1916 Beach 29,252 11.4 323 90.6 124 2.6
1920 244,437
1925 Beach 32,465 11.2 514 63.2 263 1.9
1930 332,397
1950 Lindquist 343,410 39,200 11.4 437 89.7 N/A N/A
1970 827,225
1977-
1978 Beaver 88,166 7.8 1511 58.3 532 2.8
1980 1,420,400

‘Campbell, Gibson and Kay Jung, “Historical CensiasiSics on Population Totals by Race, 1790 to
1990, and by Hispanic Origin, 1970 to 1990, for theted States, Regions, Divisions, and Statésited
States Census Bure&\eb site, 2-3; available from
http://mwww.census.gov/population/www/documentatieps0056.html; accessed 22 April 2004. The
approximate percentage of Native believers fosall/eys, except Lindquist who worked in the deciyear,
was calculated by averaging the census data fremrétceding and following decimal censuses and then
dividing into the number of believers.

“Harlan P. Beach and Burton St John, World StasisifcChristian Missions (New York: The
Committee of Reference and Counsel of the Foreigsivhs Conference of North America, 1916), 76.

*Harlan P. Beach and Burton St John, World StasisifcChristian Missions (New York: The
Committee of Reference and Counsel of the Foreigsivhs Conference of North America, 1916), 76.

“Gustavus Elmer Emanuel Lindquist and Russel E eGdridians in Transition : A Study of Protestant
Missions to Indians in the United States (New Yd@kision of Home Missions, National Council of Glehes
of Christ in the U.S.A, 1951), 34.

°R. Pierce Beaver and Missions Advanced ResearciCamanunication Center., The Native

American Christian Community: A Directory of IndiaAleut, and Eskimo Churches (Monrovia, Calif.:
MARC, 1979), 18.

the continental United States including Alaska. Taweas will be examined first, the total
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number of communicant Native American believers parad to the population and,
second, the number of ordained clergy comparedemtimber of churches. The author
chose these areas for having the most consistaefityed information available over the
longest period and for their relevance to the iadaus church. In addition, United States
Census data is included to allow a comparison évers to the total number of Native
Americans.

The starting point, Beach’s 1916 survey, putspreentage of Native Americans
holding church membership at about 11.4%. This nesn@ssentially stable through
Lindquist’s 1950 survey and then drops sharply.8«in Beaver’'s 1978 survey.
Beaver’s survey counts both members and regulandaes and, therefore, makes the
decline even more pronounced. He explains thisdaoaounting method as more
accurate reasoning that, “Churches define memlgenshwidely varying terms, and some
actually have no membership, and only record agenfic] or participants in the
fellowship.™% Beaver designed this change to produce a moreateaesult but his
analysis suggests that the number of Native Amesigeho were claimed by churches as
communicants or regularly attending in his sunsegariously inflated®’ In
explanations, Beaver notes that in eight statestingber of Indians claimed by the
churches exceeded the Indian population, in cas@osas, by an astonishing 54383!

As a result, the 7.8% Beaver’'s broader and adnijtiaflated numbers produce, indicate
that the percentage of believing Native Americaglling significantly. However, in

the author’s opinion, the more than doubling innlienber of Indian believers found by

ZBeaver and Missions Advanced Research and Comntigrid@enter, 18.
Zbid.

ZYpjid., 35.
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Beaver over the 1950 survey means that in spithahges in definition and inflated
reporting, the absolute number is probably notrfgll

The second number the author will examine is topgrtion of Indian churches
per Indian clergy person. The 1916 and 1925 sunueybers place the proportion of
churches to clergy at 2.6 and 1.9. Since the numibehnurches is increasing rapidly, this
is a positive situation. Lindquist’s 1950 surveyugh failing to provide the numbers
necessary to derive a proportion, reports in amatysit those dealing with personnel say,
“Generally speaking the churches are short of ataids for the ministry?®*® Beaver’s
1978 survey shows a large increase in both the ruwftchurches and clergy. However,
the 2.8 proportion of churches per clergy persaivdd from his numbers is the highest
for any survey. Thus, in spite of the improvementhie first decade of the surveys, the
numbers point to a long-term problem as the 19@@aqtion of 2.8 is worse than the
1916 starting point of 2.6. The most benign un@eding of this situation is that
outsiders are planting new churches faster thsmpidssible to train clergy to fill them.
Other alternatives are that over a long period\lafimericans are not responding to

ministerial calls or that the mechanisms to pléeat in recognized positions are failing.

#%Gustavus Elmer Emanuel Lindquist and Russel E.eGandians in Transition: A Studyf
Protestant Missions to Indians in the United Stétésw York: Division of Home Missions, National
Council of Churches of Christ in the U.S.A, 19534,
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CHAPTER 4

PROPOSED PROJECT DESCRIPTION

This chapter explains the proposed interventioinéoproblem of Native
American churches failing to meet the commonly ptee “three-self” standard. It will
include a summary of the problem, the purpose ®pitioject, the scope of the project,
the context of the project, and the major phasdbeoproject. The chapter will conclude

with the project’s anticipated contribution to nstmy.

The Problem
Few Native American churches meet the commonlgpted “three-self”
standard as indigenous churches. In particularf ofdeese churches are not “self-
supporting,” that is they are supported by outéichels. In addition, very few of these
churches are “self-governing” as nearly all arearrdistrict supervision. This means that
these congregations are not taking responsibiityHeir own churches. The failure of
these congregations to assume these responsghilfpeesents a significant deviation

from the example of the New Testament practicesiadild be corrected.

Purpose of the Project
The purpose of this project is to create a senforathe Institute for Ministry
Development that will educate local Native Americdwurch leaders on the biblical

nature and value of indigenous churches. This samwil emphasize that New
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Testament churches were indigenous in charactergrichplication, challenge these
leaders to conform to this biblical standard. Beseaonly local leaders can correct this
local problem, the seminar will be presented intipld churches to reach these leaders
both during and following the completion of thijact.
The Design of the Project

The seminar produced for this project will be cdfislew Testament Church
Development”. It will consist of three sessiondesiture and guided discussions that lead
the participants through the New Testament exangdlasw church development. The
seminar may also be presented as a longer firstosesombining material in sessions
one and two of a three-division presentation. Til& bf the material will focus on the
local church taking responsibility for its own gomance and support. Local evangelism
will be included at the end as a more positive ectigince the Native American churches
seem most active in this area. The sessions wgihbsgith a pre-session instrument and

will conclude with a post-session instrument.

The Approach

Because the material challenges the current pesctitmost of these churches,
the seminar will be designed to be comfortablefandliar. It is planned for presentation
in Native American churches on Wednesday evenin@iaday afternoons following a
meal. It will be flexible in length, composed ofdwr three sessions, totaling about three
hours based on the local conditions. The presemtatill employ an overhead projector
rather than a video projector since most Native Aca@ churches use this equipment. In
addition, familiar techniques will be utilized. Fexample, the seminar will begin by

informally asking people to fill out a “Get Start@tinking!” form. Though the form is
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the pre-session instrument, it is deliberately fatted to be similar to Sunday school
material. This allows the pre-session instrumerite@iven without the uncomfortable
appearance of being a “test.” In the lecture andeglidiscussion, the participants will be
guided through the material without any demand titvgy immediately act upon it. This
will allow them to observe how others have handledrch development and to become
comfortable with the pattern. The emphasis is arcoete examples that may be imitated.
The biblical nature of the material will be emplzasi and the terms indigenous and
“three-self” pattern will not be explicitly usedh@& author has chosen this approach since
the term indigenous carries political meaning witis group. Further, individuals
interpret the term differently, often assigningemative meaning. The author rejected the
term “three-self’” because it would be new to mastipipants and would likely draw

attention only to itself with no educational effect

The Sessions

The seminar is based on a three-session divistomfirst session will begin by
emphasizing that we should follow the example efBiible. The first session will then
examine the first Pauline missionary journey foongon the brevity of the work in each
town. The session will emphasize that the churdhegcessity became humanly self-
sufficient very quickly after they were planted.llBwing this will be a guided discussion
of who led the churches after the missionaries Téfe discussion will include a handout
that lists the known Pauline requirements for pasémd deacons. A critical observation
will be emphasized that nearly all the qualificasare moral and that the only skill
required is that pastors are “able to teach.” ssi®on will then show that missionaries

did remain longer in large cities using them asing centers.
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The second session will lead the participantsutinahe gradual withdrawal of
the apostles’ control in the Jerusalem and Commtichurches. It will present a pattern
that shows that missionaries moved from being tef @dministrators and decision
makers at the beginning to the role of consultant} finally, intervening only at
necessity. A guided discussion of 1 Corinthians@:6:1-8, and 14:29-32 in which Paul
coaches the Corinthians in ways to solve their prablems will follow.

The third session will begin with an interactieeture on how the churches in
Acts and the epistles made the transition verylkdyiitom receivers to givers. The
presentation will include both admonitions and ntoue concrete examples of churches
providing support to missionaries, local leaders] eelief work. A careful look at the
impoverished Philippians’ giving for local work lief, and missionary support will be
among the examples given. A briefer segment wslb @mphasize that the missionaries
left the churches after only short stays and thetacal people must have taken
responsibility for evangelism or the churches wdwde died out.

The Scope of the Project

The project will focus on the Native American othes of the north central
region of the Assemblies of God. The objectivehad project is to make local Native
American church leaders aware of the nature angevafl the indigenous church concept.
This project will consist of three hours of lectamed guided discussion. The course will
be offered several times to groups of local lead&nsre-session instrument and post-
session instrument will be given to determine teciiveness of the course in raising the

awareness of these leaders to the indigenous cloraept. The test results together
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with the author’s observations of the classesballused to evaluate the project's
effectiveness, ideas for improvements, and areadimg further study.

Because the content of the seminar is almostedntaiblical, the project could be
adapted for other groups that are struggling vaking responsibility for their own
churches. Those groups whose learning style fayaded learning and concrete
examples would be most likely to benefit with teadt adaptation. The project could also
be adapted for presentation to missionaries whd& with groups that are struggling with
taking responsibility for their own churches, tegthem a fresh biblical picture of their
goal.

The Context of the Project

The Native Americans of the North-Central regi@vénbeen the subject of
missionary activity for at least 170 years. Durihgt time, at least one significant
awakening occurred and churches have been plaatesisahe area. The Assemblies of
God alone has fifteen U.S. Missions missionarysumtthe region. All of the churches
that participate in the project will be in excesgifbeen years old. None of the churches
will be sovereign. The churches will be locatediauar states. Three are located in small
reservation towns and one is located in Bismatuk capital of North Dakota. This
diversity should allow an evaluation of the projeetppropriateness and effectiveness.

Since the project is aimed at local church legddl®f the seminars will be held
in local churches to allow the maximum exposurthef group. The seminar is designed
to be informal and comfortable for those attending will follow a meal. The seminars

will be announced and open to the whole churcmimBormal and comfortable setting.



97

The seminars will be approximately three hoursemgth with one or two brief breaks.
This will allow time for an easy pace of presematand discussion together with the
evaluation tools. The seminars will begin with a-gession instrument and end with a
post-session instrument.
Major Phases of the Project

The completion of this project will be the prodotfive phases of development
that include research, planning, action, evaluatowl writing. These phases will begin
with the research phase and continue mostly inr@xeept for the writing phase that

will occur concurrently with the others. The ex@#aon of these phases follows.

Research

The research phase will begin with an examinaticthe scriptural basis for
indigenous church doctrine. It will first examirieetOld Testament for principles that
apply to church organization. The New Testamenttivin be examined for teaching and
examples of how church expansion was handled bgpbstles. The purpose is to
assemble scriptural material concerning indigeratwsch principles. These principles
can be presented to local Native American churatides so that they in turn can apply
these principles in their local churches.

The second focus of the research phase will bexami@ation of the literature to
discover how indigenous church principles have hew®terstood in the missionary
context. It will examine the definitions of “indigeus church” and “contextualized
church planting” as they have developed since tldenmmeteenth century. It will also
include a brief historical examination of how thessmonary effort among Native

Americans has been carried out in the light ofgedious church principles. This second
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focus will conclude with an evaluation of the recBiative American response to the
missionary outreach.
Planning

The planning phase of the project will be primadbncerned with compositing
the results of the research phase into a presemtiati local Native American church
leaders which will educate them concerning indigenchurch principles. This phase will
include the following areas: (1) deciding whichas®f indigenous church principles to
be emphasized, (2) shaping the best format foptegentation of indigenous church
principles, (3) deciding the setting in which theigenous church principles are most
likely to be accepted, (4) selecting the best méanevaluating the response of the local
Native American church leaders to the presentatiad,(5) choosing the best locations
for presenting the seminar to achieve a broadfatt effectiveness. With the exception
of deciding on the principles to be emphasizedsdlaeas are not sequential but they

will be interrelated.

Action

The action phase of the project will consist ob twarts: the preparation of the
seminar and the presentation of the seminar. Timense preparation will involve laying
out the material to be taught and then arrangingotthe best design for the audience. A
major consideration will be keeping the audiencafootable with material that may
challenge their existing attitudes and practicedlowing this, appropriate visual aids
and handouts for the audience will be assembleé.alithor is personally aware that
much of the target audience resists anything takd like a test. As a result, the creation

of the evaluation tool will require particular cae that the audience will find it
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acceptable and complete the form rather than igooresist the evaluation tool. The tool
will be designed with open-ended questions so @pants may express feelings and
attitudes as well as knowledge. Locations and datethe seminar will then be chosen,
with consideration given to including a broad detiest groups.

The second part of the action phase will be tlesqmtation of the seminar to local
Native American church leaders. The preferred legratyle of this group is that of
observation and guided learning that allows thdesttito become comfortable with new
material before employing it himself or herself. &sesult, close attention will be given
to feedback received during each seminar and thierace response will be allowed to
compress or expand the time allotted to variouigoes of the seminar. The author will
carefully explain the method of completion for #aluation tool. The evaluation tool is
significant for this project as well as helpfulimroducing the material so the students

are better able to fix in their minds what they &dearned.

Evaluation

The evaluation phase of the project will focuslom data gained from the pre-
session instrument and post-session instrumenelkasvthe verbal feedback from the
seminar participants that occurs during the pregems. The pre-session instrument and
post-session instrument will be examined to deteenfithe participants demonstrate a
greater understanding of indigenous church priesipind if their attitudes show any
change. The latter is obviously difficult to asskessthe open-ended questions used may
provide the opportunity in some cases. The datdesdback will then be used to make
recommendations for future revisions to the sensrsructure and to provide direction

for future research and action.
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Writing

The writing phase of the project will occur alongh all other phases of the
project. As chapter drafts are completed they béllsent to the editor, advisor, and
project coordinator for advice and approval witiprapriate revisions made after
evaluation at each level. When all revisions arghges have been incorporated and the
product accepted by the project coordinator, these will be complete.

Project Contribution to Ministry

A successfully completed project will contributethree areas of ministry. The
project, if successful, will affect the leadersbipghe churches where it is presented
educating them concerning indigenous church priesipnd encouraging them to take
greater responsibility for themselves. Secondjlitpwoduce a biblically based seminar
teaching indigenous church principles that willavailable for use in Native American
churches. Finally, because of the seminar’s stioblical basis, it should be adaptable
for use in other settings where established chgrblage not taken responsibility for
themselves. The evaluation tools, which will bedusethe seminar, will provide insight

into the current attitudes of local leaders in Ma#merican churches.

Affect Local Leaders
In the author’s experience working among Nativeedican churches, he has
seldom seen any local leaders beyond the pase&rdafinctions outside the local church.
If these leaders are to be educated about thegllyliabnormal state of dependency that
their churches are operating in, it will have taméhe local setting. If the project is

successful, the local leaders who participate ensgaminar will gain an understanding of
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the New Testament pattern of church developmens. iSha first step toward changing

the practice in these churches.

Seminar

The creation of a seminar designed for local dhilgaders, which explains
indigenous church principles using biblical exars@ead avoiding threatening
terminology, will be a useful tool in Native Ameait churches. Many of these leaders
are unaware of the biblical teaching about chuelretbpment. They, therefore, accept
their current state of dependency as normal andradieely to change without education
and motivation. The content of the seminar empleasizat they are able to take
responsibility for their own church. The semin&successful, will encourage them to
change without raising resistance from extraneters@nts. In addition, because the
seminar avoids technical terminology and reliesnugtoictly biblical material, it should

be adaptable to other groups that are in simitaasons.

Provide Insight into Local Leader’s Thought

The evaluation tool asks a series of open-endedtiuns concerning indigenous
church principles. Examining the responses to thheestions will provide insight into
the understanding and attitudes of local churctidesin Native American churches. The
pre-session instrument will show the current thagkof local Native American
leadership. The post-session instrument will show these leaders respond to the
seminar’s presentation. Prayerful consideratiothisfinformation could be used to help
shape district policy concerning these churcheadutition, it may reveal other areas in

which education and exhortation are needed.
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CHAPTER 5

DESCRIPTION OF ACTUAL PROJECT

Chapter 5 describes the actual presentation giribject in Native American
churches in the North-Central region. This chapescribes the preparation of the
project, the presentation of the project in therches, and the immediate response of the
participants to the project.

Preparation of the Project
The preparation phase began with determining xparssion in understanding

that local Native American church leaders woulddieesee the nature and value of
indigenous churches. It then examined the bestadathpresentation to impart that
understanding. Consideration was given at the sangefor the creation of a tool that
would measure whether or not this understandingexpanded. Preparation concluded

with the selection of churches in which the semimauld be presented.

Preparing for an Expansion in Understanding
Expanding the understanding of local Native Armmaamichurch leaders concerning
the nature and value of the indigenous churchagtincipal goal of this project. The
first step in this process was collecting and oigjag the biblical material related to the
subject. The material was then compared to thepéedainderstanding and application
of indigenous church principles in a missionaryteghas developed in chapter 3. Since

most of these principles were developed in a cartEforeign missions, further
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consideration was then given to the specific caméxhe Native American churches as
revealed by the history of missionary efforts fai®n them. As seen in chapter 1, the
areas of demonstrable shortcoming in Native Amarataurches are in self-government
and self-support. The primary emphases of the ssamwas directed at expanding the
understanding of local Native American church leade these areas. The author decided
that the concept of self-propagation should alsmbleided to a lesser degree for the sake
of balance and as possible encouragement in awduer@ Native American churches

are more in line with the biblical example. Thaaaale for including or excluding

material was: (1) Does the material explain ind@menchurch principles? (2) Does the
material address the weaknesses discovered inuthent Native American church
situation? (3) Will the material be perceived aslibal or as a management seminar? (4)
Can the material be adequately presented in theedimilable? and (5) Does the material

lend itself to guided learning and learning by alaton of others?

Preparing an Adequate Presentation of the Sel&ttderial

Once the material had been selected for the sentieaactual creation of the
seminar was undertaken. This was done with cacefusideration of the target audience
of local Native American church leaders. The autias several years of experience
teaching in this area. Based on this experieneegastdecided that since the material
challenged the current operating practices ofdinget audience, an effort should be
made to present the material in a way that would iethe maximum authority. The
author planned to do this by emphasizing the blature of the material and by
avoiding citation of human authority. In additida,offset the challenging nature of the

material the author tried to make the seminar cotalibe in as many other respects as
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possible. The general structure utilized severpt@gches familiar to the audience from
adult Sunday school material. These included a ‘Satted Thinking” opener, overhead
transparencies, and single-page handouts. Furtherth@ seminar emphasized two of
the preferred learning styles: observation andeplildarning. Since the nature of the
seminar prevented direct observation of the “tleel€-practices, multiple examples
were selected from the New Testament and the acelwas led through observing what
others have done. The use of guided discussioraitswed the audience to work
through the material. Finally, the need for chawgs presented indirectly. That is, the
seminar clearly presented a New Testament modeVvéned from the practice of these
churches, but it nowhere demanded that the chud@srm to the model. The seminar
notes are included in appendix C with the overhtemtsparences and handouts included

in appendix D.

Preparing for an Assessment of the Project’s Hffeoess

In order to determine if the objective of this jex was achieved, pre-session and
post-session instruments were created to measeig@treness of the participants
concerning the indigenous church concept. The desfighe instruments was a series of
four open-ended questions that allowed the pagmtigpto show both knowledge and
attitude concerning the “three-self’ indigenousrcuconcept. The pre-session and post-
session versions were identical except for the ingaehd are included in appendix B.

The instrument’s design was based on the authepsreence with the target
audience in which many are reluctant to fill ouytlamg that resembles a test. The author
has also observed a significant resentment amomgoers of the target audience against

being used as research subjects. Consequentlyetoane these points of resistance, the
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instrument was deliberately laid out to avoid thbpearance of a test or of a research
project aimed at the “Indians.” This was done Ljaing the design of a common adult
Sunday school teaching tool often titled, “Let’st&Ggarted,” which introduces the day’s
lesson by asking survey-type questions concerimagraterial to be covered. This
approach solicits the necessary information whikeng the instrument a feeling of
familiarity. It was judged by the author as ledgtlly to arouse resistance and most likely
to be filled out. This format was also consisteithwhe preferred test style, as, “most
Indian students prefer essay-type exams ratherrthatiple choice tests**° An

additional benefit from this approach was thatittsrument functioned as an integral
part of the seminar. Just as the tool it is basedhe instrument introduced the main

points covered in the seminar and reemphasized &t¢he seminar’s conclusion.

Selecting the Churches in Which to Evaluate theiGam

In order to gauge the effectiveness of the semtharauthor decided to select
four churches from a broad area in the North-Cénégion. The author contacted
churches in Hays, Montana; Bismarck, North Dakbtet aughlin, South Dakota; and
White Earth, Minnesota. Since the purpose of tineiisar was to teach indigenous church
principles to local Native American church leadet® are not currently practicing them,
all the churches selected were district affiliatather than sovereign churches and have
been in existence for over fifteen years. Threthese churches were established on
reservations while the fourth was off the reseoratn the city of Bismarck, North
Dakota. This diversity is intended to improve thalaation of the project’s

appropriateness and effectiveness. The author dsked churches to allow the

24%illiland, p. 58.
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presentation of the seminar, “New Testament ChDevelopment,” on a Sunday
afternoon or Wednesday night following a meal. mpiiove the evaluation of the
seminar, churches where the author regularly teaclasses were not used, although the
author has previously spoken in all but one ofdlected churches.

When the churches were contacted, the actual athgdaried somewhat from
the planned approach. In Bismarck, the seminarssasduled for Saturday morning, 21
November 2002, in conjunction with a brunch to whilee workers of the church were
specifically invited. The seminar in White Earthsascheduled on Wednesday evening, 8
January 2003, following a meal with the church veoskinvited. In the case of
McLaughlin, the seminar was scheduled for Tuesdayiag, 21 January 2003,
following a meal with the church workers invited.Hays, the seminar was scheduled in
lieu of Sunday evening service without a meal orfrébruary 2003.

Execution of the Project

In each case, except Hays, the presentation befgamally with the presenter
passing out the pre-session evaluation instruneetttet participants as they finished
eating or arrived. In the church at Bismarck, madghe participants accepted the pre-
session instrument, but declined to fill it outidtvas due to an expressed fear of not
knowing the answers or being wrong. In every caseept at Hays, the seminar
proceeded smoothly as planned through the mateitialoreaks at the end of the first
segment or second segment. In the churches whiing peeceded the seminar, the
guided discussions elicited more response thancéegbeAt the end of each seminar, the
adults who had been present for the complete serfilied out a post-session

instrument. In White Earth, some who had arrived &so filled out a post-session
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instrument. At Hays, the only church where the auttas not previously known, the
seminar replaced the Sunday evening service. Nd ameampanied the Hays seminar
and pre-session instruments were passed out whgra#tor had introduced the
presenter. The flow of the seminar was also hirdlbgeseveral interruptions from people
arriving during the seminar and making requesth®efpastor. In addition, the lack of any
previously established relationship with the pedplalered interaction between the
presenter and the audience. Since all the pregargatere done in an informal
atmosphere, not everyone who participated was présethe entire seminar. In the four
churches, a total of twenty-nine adults were pregerthe entire seminar and accepted
pre-session and post-session instruments. Thikboeavn to seven in Bismarck, eight
in McLaughlin, eight in White Earth, and six in Hay
Findings of the Project

The findings of the project will be examined fibst explaining the method of
evaluation that was used as it relates to the abofehe seminar. Then the method of
evaluation will be applied to the pre-session amstysession instruments from the
seminars in each of the four churches in whichstirainar was presented. The
presentations are treated separately as each wpgeutue to local conditions and the
designed allowance of discussion and questionfdotdhe precise content in each

church.

The Method of Evaluation
The objective of this project is to make local MatAmerican church leaders
aware of the nature and value of the indigenousatheconcept. In order to determine if

the objective of this project was achieved, presiegsand post-session instruments were
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administered at each presentation of the seminaetmsure the awareness of the
participants to the indigenous church concept lecdmd after the seminar. The
instruments were identical except for their heasliagd contained the following four
guestions: (1) What are the main qualificationsdourch leaders in the New Testament?
(2) Who was responsible for evangelism in the neurches? (3) Where did the money
come from to run the new churches? and (4) How thdgnissionaries usually stay
when they planted a church? The openness of tr&tiqas often resulted in the
participants responding with specific informatiearh the seminar in the post-session
instrument. Another result was the occasional digpf various attitudes in response to
the seminar both in the pre-session and post-sesstruments.

The answers from each church will be included ahart with the evaluation of
the seminar in that church. Many of the answershogt, often consisting of one or two
word responses. These are included as they apfieafew long answers have been
summarized by the author from the original formise Thost common long answers are
to question one on the post-session form as thepants drew from the handout
distributed in the seminar. The similarity of maamswers is not a result of the authors
summarizing, but reproduces the actual answersawecthe participants were not
individually segregated while filling out the evation instruments, the similarities are
probably a result of collaboration. Group work &ycommon among Native Americans
and reflects the cultural context of the seminar.

In the seminar, the issue of self-government isesked by showing that in
Scripture missionaries who planted churches ussédlyed only a short time.

Missionaries then appointed local leaders basedagsily on character and then coached
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the local leaders through occasional visits arntéiet The importance of the character
requirement is to show that no special qualifiaaicunavailable to the local church
members, were required for leadership. The firgtfanrth questions are designed to
address awareness of these self-government issues.

The seminar addressed the issue of self-suppart Agahowing that the
missionaries stayed only a short time in each pdaxckcould not have provided long-
term financial support for the churches. This wasbined with the presentation of
biblical content instructing the churches to suppiogir local leaders. The seminar also
demonstrated that even newly planted local chureleze expected to support relief and
missionary activities and, in fact, did so. Thedrand fourth questions are designed to
address the issue of self-support.

Although a failure in the area of being self-progi@igg was not demonstrated in
chapter 1, some material from this area was includ¢he seminar for the purpose of a
complete presentation. The primary way the senaddressed self-propagating was by
showing that the missionaries were not presenvangelize after the initial church
planting effort. Therefore, the local people mustdrcarried out propagation activities or
the churches would have collapsed. The authorsalggested that the absence of
material in the epistles urging evangelism showespdople were carrying it out
satisfactorily and, consequently, few instructiorese needed. The second and fourth

guestions are designed to address the issue gireglagation.

Evaluation of the Four Church Seminars
At the church in White Earth, eight adults weregant for the entire seminar and

filled out both the pre-session and post-sessistiiuments. Six additional individuals
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also filled out post-session instruments but tlesenot included in the chart. The chart

showing the results for those who filled out botlalaation instruments is below.

TABLE 2

COMPARISON OF PRE-SESSION AND POST-SESSION INSTRUMIS
FOR WHITE EARTH

White Earth
Questions Pre-session Post-session
What are the main Born again Born again
qualifications for church Born again Grasp moral truth
leaders in the New Don't know Good morals
Testament? Born again Morals list qualifications from the
handout
Living for God Living for God
Spirit-filled Good character
Lots of Holy Spirit Morals list qualifications from the
handout
Who was responsible | Believers Believers
for evangelism in the Believers Believers
new churches? Believers/Pastors Everyone
Blank People in the church
People People
? People in the church
? Congregation
Where did the money | Other churches, pastors Tithes
come from to run the Everyone Everyone
new churches? People in the church People in the church
From the Lord The church
[The pastor?] Earned it Donations
Tithe Missions to start
Offerings The congregations
Offerings New converts
How long did Depends Started and moved
missionaries usually Year 2 months
stay when they planted| Year + 2 months except training centers
a church? Don’t know Few months
10 years 2 months or more
5-10 years 2-4 years
? 2 months /longer in big cities
? 3 months to 3 years
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In the area of self-government, most participantsead strongly in the direction
promoted in the seminar. With regard to the quastizout leadership qualifications, six
out of eight participants went from another ansteeghe moral qualifications promoted
in the seminar. Of the remaining two, one partiotpgave a related answer both before
and after and the other said “born again” on battasions. Concerning the question
about the length of missionary stays in the newdies, every participant went either
from unknown or to a year or more to answers tetcted the information in the
seminar. Three of the eight participants addedlétail that missionaries remained in
larger cities for teaching purposes up to threesyekhese results suggest that three-
eighths of the participants generally accepteds#minar’s premise in the area of self-

government in the pre-session and seven-eightleptegtit in the post-session.

With reference to the issue of self-support, qoaghree on the pre-session
guestionnaire received a wide range of answerse€Tlparticipants put the source of
funds outside the local people, two participantsawenclear saying only “offerings,” and
three participants gave answers that seem to itediba local church. In the post-session,
two of those indicating the local church as thesponse on the pre-session form kept
their original answers. Five other participant®atglicated the local church as their
response on the post-session form with one paatitipeeming to pick up on the early
Philippian giving to Paul and saying “missions tars” Together with the already
mentioned results to question four, this suggéststhe participants went from three-
eighths in agreement with the seminar’s premidberarea of self-support to at least

seven-eighths in agreement.
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In the area of self-propagation, five participanticated on the pre-session
instrument that the local church was responsiliéoical evangelism with three
participants not knowing. The post-session ansgleosv all eight assigning the
responsibility for propagation to the local churélgain, considered with the results of
guestion four, the participants moved from fivekgigs agreement on the pre-session
instrument to eight out of eight participant agreaton the post-session instrument.

At the church in McLaughlin, eight adults weregaet for the entire seminar and
filled out both the pre-session and post-sessistiuments. Table 3 is a chart showing
the results for those who filled out evaluatiortinsients.

In the area of self-government, most participantsead strongly in the direction
promoted in the seminar. On the first questiorheffire-session instrument, which
covers leadership qualifications, one-eighth ofghgicipants had a morals list. On the
post-session instrument, seven-eighths of theqyaaitits had a moral qualifications
answer as promoted in the seminar. The fourth gpresbncerning the duration of
missionary activity shows answers ranging froma@ufde of weeks” to “until someone
could take over” on the pre-session instrumenthénpost-session, six out of eight of the
participants answered three months with anothengdthree weeks.” A final participant
answered, “Each others homes.” The author belithagghe three-month answer comes
from one of the participants guessing the total beinof churches in the Galatian work
and then dividing that into a couple of years tamismar mentioned for the whole
journey. This answer was then likely shared with ather participants. While this is not

the duration presented in the seminar, holdingdba that the missionaries remained
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only a short time rather than years would promigedesired conclusion that the

churches had to be self-governing.

TABLE 3

COMPARISON OF PRE-SESSION AND POST-SESSION INSTRUMIS
FOR McLAUGHLIN

McLaughlin
Questions Pre-session Post-session
What are the main Salvation-faith Appointed elders wise in Word
qualifications for church | Salvation devotion to Christ Salvation-devotion-morals list
leaders in the New qualifications from the handout
Testament? Blank Morals list qualifications from the
handout
Having Christ in life Titus 1:5-9
Godly-submissive-visionary Titus 1:5-9 & 1 Tim. 3:1-15
Blank Morals list qualifications from the
handout
Integrity Moral character
Faithfulness Morals list qualifications from the
handout
Who was responsible for| Everyone The church
evangelism in the new Body and disciples Body
churches? Elders and deacons Believers
Everybody Elders
Everybody Church
Laity New converts-laity
Apostles Apostles and new converts
Disciples-converts Body of believers
Where did the money From the people From the people in the church
come from to run the new Believers Believers
churches? Land sales Missions
God The village where ever they were
Established churches Established churches
Members selling all they have Members giving all
Offerings from believers New converts
People of the church Other churches
How long did Until someone could take over 3 months
missionaries usually stay| 3-6 months 3 months
when they planted a 3 years 3 months
church? Blank 3 months
Long enough 3 weeks a month
Couple of weeks Each others homes
2-3 years 3 months and revisits
Year 3 months
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In the area of self-support, both the pre-sessmuhpast-session instruments show
several views represented. In the pre-sessionpasticipants focused on the early
Jerusalem experience and referred to people giypneverything including their land.
One participant simply says God. Four participaatg people, the church, or something
similar. One participant says established churdmethe post-session instrument, three
participants clearly indicate the new church wasdburce of funds, three said other
churches in some way, one repeats “members giViyigaad one repeats believers. After
careful consideration, the author is uncertain Wwaethis mix of answers represents the
focus of some participants on the missionary supgieen to Paul by the Philippians for
the initial work in Thessalonica and Attica or fadure of the teaching to communicate
the self-supporting premise. Since three of thé@pants make a clear move toward the
concept of support coming from the new church dhagaee that the church planters
were not present to provide support, a misplaceddn the initial planting stage rather
than a general communication failure seems moedylilit is also possible that at least
three participants had their minds firmly made efobe the seminar and were unmoved
by it.

In the area of self-propagation, both pre-sessmmhpost-session results show
broad agreement that the church is responsibleangelism. The primary change that
occurred is the new focus on new converts by twihefparticipants and the dropping or
de-emphasis of focus on the apostles by two ppatts. Generally, with the agreement
that the church planters were only present foraatdhme, this indicates that there was
motion from six-eighths to eight-eighths that tleewchurches undertook self-

propagation.
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At the church in Bismarck, with a single exceptitre participants declined to
give answers to the pre-session instrument. Theigated that they did not know the
answers and had come to find out. The fear of uaklieilg a task until certain of success
is characteristic of many Native Americans in léagrsituations** Although the shape
of the pre-session and post-session instrumentslasgned to overcome this difficulty,
it failed in this case. It is interesting, howeviat there is extraordinary agreement
between the answers given on the post-sessiomnimestit and the content of the seminar.
All the responses are compatible with the semioangent. Although it is possible that
the participants had this information before thmisar, it is more likely that they were
open to instruction and gathered the material flloenseminar. The participants’
agreement with the seminar also does not guarématéne answers represent
participants’ actual beliefs, but it does cleattpw that they are in possession of the
information the seminar presented. The chart itetdlshows the responses in Bismarck.

At the church in Hays, six adults were presentterentire seminar and
completed both the pre-session and post-sessitbnnmsnts. Several additional
individuals were present for parts of the semimal ane filled out a post-session
instrument. The chart in table 5 shows the redattthose who completed both
evaluation instruments. It is notable that sevinags on the pre-test instrument, not
always by the same patrticipants, spaces werelkfklor the answer “I don’t know” was
given. There is also a strange discontinuity inrdsponses to the fourth post-session
guestion concerning the duration of missionaryagti This may reflect the disruptions

that occurred during the presentation of the semmglays.

2Gijlliland, p. 61.
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COMPARISON OF PRE-SESSION AND POST-SESSION INSTRUMIS

FOR BISMARCK

Bismarck

Questions

Pre-session

Post-session

What are the main
qualifications for church
leaders in the New
Testament?

Spirit-filled, character,
able to teach

List of moral qualifications from the
handout

List of moral qualifications from the
handout

Spirit-filled, character, able to teach

List of moral qualifications from the
handout

List of moral qualifications from the
handout

Character

Character- establishing a functionin
church

Who was responsible for
evangelism in the new
churches?

All born again believers

Elders

Founder-elders

First church planter then local peop

The elders

Leadership first then elders and
church people

Everyone
The church
Where did the money Mother church
come from to run the new The church
churches? From established church From established church then local
people

From the church members
The people in the church
The people’s giving

From within the church

How long did
missionaries usually stay
when they planted a
church?

1year?

2-3 weeks

Weeks to a couple of months-Long

enough to establish elders

From 1 month to 6 years

4 to 6 weeks of years depending on
the need

6 weeks to 3-6 years

11/2 to 3 Years

Long-enough to establish leadershi
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In the area of self-government, three of the sitipipants left the pre-session

guestion about leadership qualifications as unkndvine remainder varied greatly, with

one emphasizing evangelism and another homes ar.orbe last wrote a long answer

with pastoral requirements. In the post-sessiotmungent, four out of six answered with

TABLE 5
COMPARISON OF PRE-SESSION AND POST-SESSION INSTRUMB
FOR HAYS
Hays
Questions Pre-session Post-Session

What are the main Tell All about the Lord-Be a Leader in| Pass the Word about the Lord
qualifications for church God
leaders in the New Their Own Homes in Order Moral Men —Houses in Order
Testament? Blank Moral List

Born Again-Call on Life-Own Home in
Order-Leave all to Follow Him
Saved-BAHO-I don’'t Know

Husband 1 Wife-Whole bunch of
Other Requirements
Good Moral Character-Feed People

Don’'t Know Run Things-Teach-Handle Money-
Church Discipline
Who was responsible for | God The People
evangelism in the new Apostles The Churches

churches?

Men who were learned from the Bible
-Pastor led by the Spirit
Saved People-We are Commissioned

Evangelist and New Converts

From the People

Blank The people

Don’'t Know Body of Christ not Pastor
Where did the money comg God & Followers and Other Churcheg Followers
from to run the new Donations From the Churches Themselves
churches? Blank From the Congregation

Body of Christ From the People

Blank The People

Don’'t Know Body of Christ
How long did missionaries | Some a Lifetime some Notas Long | 2 or 3 Years

usually stay when they
planted a church?

5 Years

2 Years or More
Blank

Blank

Don’'t Know

Around 1 Year

Around 5 Years

Just Long Enough to get Church Starte
4 Weeks or Less

2d

3 Weeks to 3 Months

the information promoted in the seminar. One stayitkl evangelism and the remaining

participant seems to have confused leadershipiimgtvith qualifications. On the fourth
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guestion that covers the duration of missionarivegf three of the six participants
moved from no answer on the pre-session instrunoethie answer promoted by the
seminar. Of the remainder, one participant moverchfan indefinite time to two or three
years and another moved from five years to one ¥&@ae participant strangely moved
from one year to five years. This may reflect lany@es mentioned for cities where
teaching was more prominent such as Jerusalem tsiagearticipant’s other answers
strongly reflect the seminars information. Thesgwaers show about half of the
participants moving toward the positions promotethie seminar.

In the area of self-support, three of the six gssion instruments were blank or
don’t know. Of the remainder, two were generaliaad one listed God, followers, and
other churches. In the post-session, five-sixthth@fparticipants responded in agreement
with the seminar and one gave a compatible anghiough the answers about the
duration of missionary activity meant to suppo#d itiea of self-support are not as clear,
it seems obvious that the participants accepteditteethat the new churches were self-
supporting.

In the area of self-propagation, there are fotfedint answers, a blank, and a
“don’t know” in the pre-session instrument. Of foer different answers, only one
includes the new congregation. In the post-sesagtrument, all the answers are
compatible with the seminar. Again, although thesiion about duration of missionary
activity received an uncertain answer, the pardiotp have accepted the position that the

churches were self-propagating.



119

Summary
Chapter 5 described the actual presentation gbrtibject in Native American
churches in the North Central region. The prepanadf the project, including the
rational for selection of material and methods refspntation, was described as well as
the selection of churches in which the material pr@sented. It also included a
description of the unique situation of each prestgon. Finally, the chapter included a
church-by-church analysis of the immediate responslee participants to the project.

Chapter 6 will be a summary evaluation of the erpioject.
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CHAPTER 6

SUMMARY EVALUATION

The purpose of chapter 6 is to provide a summeajuation of the project. The
chapter will look first at the effectiveness of {h@ject. Then the implications of the
project for the Native American churches and recemaations for leadership in this
area will be examined. The chapter will concludéhwecommendations for further
study.

Assessment of the Project’s Effectiveness

This evaluation will begin with the assessmentefproject’s effectiveness
starting with the genesis of the project. Thensimmmary will consider the research
needed to support the project. Following this,dminar produced by the project and the
findings of the project will be examined. Finaltizis section will discuss improvements

to the process inspired by the study.

The Genesis of the Project
The project began with the author’s perception mhany Native American
churches did not appear to meet commonly accegaasiof missionary practice.
Specifically, they did not appear to be indigenonder the description of being self-
supporting, self-governing, and self-propagatingséarch into the official status of these
churches verified that very few are self-governiadditional confirmation came from

interviews with those responsible for the oversighthese churches acknowledging that
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very few are self-supporting. Although the authas lebserved major outside support for
these churches’ efforts at propagation, the lacketffpropagating status was not
established. The author decided that an effectlgtion to these issues would be to
address them directly in the local churches. Téuistd the thrust of the project, to make
local Native American church leaders aware of e and value of indigenous church

principles.

Supporting Research

Given that the three-self indigenous church conhiseywidely taught and accepted,
it is surprising to discover that most of the kteerre is dedicated to the mechanics of
implementation. Comparatively little research faesisn the biblical basis for the
concept. This led to an examination of Scripturedsiganizational principles for God’s
people.

In the Old Testament, there were four main findirkgest, support for religious
institutions goes from the local to the centrakthwut exception. Second, benevolence is
entirely a local issue with a variety of mechaniatplaced with local context. Third,
the Law establishes doctrine. Fourth, the primaliaation of discipline is in the local
context and only taken to a central authority wheatters are irresolvable locally.

In examining the New Testament for information atahwurch organization, the
following observations were made. The general motidlew Testament church
development shows a great deal of organizatiorasa#ficiency. From the inception of
a church planting, the expectation is that localcdtires will handle local problems. The
observed church-planting model sets in place theham@sms for organizational self-

sufficiency. Then the church planter stepped baxka@ached the church to operate in
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them. Intervention occurred when scriptural pritespwvere clearly flouted. Newly
planted churches were financially self-sufficieranh their beginning. New churches
were taught to support their own leaders and tparheir own benevolence. In
addition, church planters taught the support ofsiaiss from the beginning. Information
about ongoing propagation is less direct. Howether continuance of the church after
the departure of the church planter demonstratdditle local church assumed this
function. The evangelistic workers produced by ¢hasw churches are the best direct
evidence that the churches assumed the work obgedjn.

The author then turned to the area of literaturthénfield. Research was focused
on both ideas about church development and howlthech had developed among
American Indians during the more than three hundredififty years of missionary effort.
It appears that church planters applied the basments of the indigenous church
concept to American Indians by the mid-seventeeatitury, though without formal
expression. The exception being that the impostidiBuropean organizational forms
constricted self-government. The formal use ofthiree-self indigenous church concept
occurred in the mid-nineteenth century in bothiBhitand American foreign missions
organizations. This concept remained stable wighfélcus on its implementation through
much of the twentieth century until the debates deentextualization” began in 1972.
The debates essentially revolved around two isSthesfirst concern was how much of a
church’s practice should come from the church ghésitcultural baggage. The second
concern was to what degree a new church shouldaeae the beliefs it has received to
meet its own need. Although the debate continlesetis movement toward allowing

the receiving church to make the application off&are to their own culture. Roland
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Allen, in 1927, wrote extensively on this subjdntaddition, Melvin Hodges, in the
1950s, addressed many of these issues under the ofiself-government.

The record of missionary outreach to American Ingias then examined to see
how the indigenous church concept was or was nateap As previously mentioned,
many of the indigenous church concepts were appli¢iie beginning of this outreach.
The weakness was the demand that new churchasiiagthie three-selfs in ways alien to
the people. In addition, two related issues conistaimdermined the missionaries’ effort.
First, White expansion across the continent broagfhbst constant conflict with the
people who were sending the missionaries. Secoisgjonaries almost constantly forced
the Indians to acculturate to the practices ofieple that were taking or had taken their
land. The attempts at acculturation were clearlganflict with the current understanding
of contextualization and compounded by the circams2s>*? In the twentieth century
two nearly opposite developments occurred. Fishesmissionaries began to adopt an
idealized view of Indian cultures, which may beatet! to a developing syncretism, with
some Indians seeking to hold church affiliation analctice traditional religion
simultaneously. Second, an indigenous church moreraspecially among the Navajo,
has begun with recent debate among some Christéhan leaders about
contextualization. Whether or not this second dgwalent will expand significantly is
currently unknown. Available surveys on Indian gteace of Christianity indicate a
decline during the twentieth century and that n@iiMs pastor almost two-thirds of

existing Indian churches.

242An interesting exception occurred when an awakeaimgng the Choctaw and Cherokee tribes
in the 1820s corresponded to their more genergtamoof many European practices. The continuing
strength of the church in Oklahoma today is artemtiy to the greatness of this awakening.
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Several conclusions emerged from this researcht, firere is a clear biblical
pattern for church development. Second, this pategely corresponds with the
missionary practices described as the indigenouschitoncept including the proviso
that the three-selfs are applied in a contextudlimanor. Third, historically, missionary

efforts aimed at American Indians did not use gagern.

The Seminar

To apply this research to the problem, the autasihibned a seminar based on the
biblical research to educate local Native Americharch leaders about the three-self
concept. The seminar was designed to teach matdriah conflicted with the current
practices of the target group. The author chosariety of approaches he believed would
present the material in the least threatening mdnaloing this, the author emphasized
the biblical basis of the material and avoidedappearance of a manufactured system.
In particular, the emphasis was on examples of Nestament churches. Adherence to
the three-self indigenous church concept was néeeranded of the participants; it was
left to the participants to apply the materialabidition, the author chose approaches and
techniques familiar to the participants such astwa&d transparencies, Sunday school
survey forms, directed discussion, and Scripturelbats. Conversely, the seminar
avoided “high tech” techniques, such as PowerRo®gentations, which might look too
sophisticated. The seminar was presented on faasamns with integrated before and

after survey forms.

The Findings

In the three presentations where the group filkettloe evaluation instruments
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both before and after the presentation, there wasrgl movement toward the material
the seminar presented. On the question about sedfrgment, at White Earth, none of
the participants responded to the pre-sessiorumsint with the material suggested by
the seminar. After the seminar, six of the eightip@ants responded on the post-session
instrument with the answer promoted in the semidAiMcLaughlin, one of the eight
participants responded on the pre-session instruménthe material suggested by the
seminar. After the seminar, seven of the eightigpents responded on the post-session
instrument with the answer promoted in the semiAtiHays, none of the participants
responded on the pre-session instrument with tHemahsuggested by the seminar.
After the seminar, four of the six participantsp@sded on the post-session instrument
with the answer promoted in the seminar. In Bisikandere only one participant was
willing to fill out the pre-session instrument, theswer given on the pre-session
instrument was consistent with the material promhatethe seminar. After the seminar,
all seven of those completing the post-sessiomunstnt responded with the material
suggested by the seminar. These results indica@vament of not less than two-thirds
of those patrticipating from ignorance or disagreetwéath the material presented about
self-government to awareness of the material deast, willingness to respond with the
material suggested in the seminar.

On the question about self-support, at White Edhifee-eighths of the
participants responded to the pre-session instrumiém the material suggested by the
seminar. After the seminar, seven-eighths of thiegyaants responded with the answer
promoted in the seminar on the post-session ingmanAt McLaughlin, none of the

participants clearly responded to the pre-sessisinument with the material suggested
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by the seminar. After the seminar, three-eighthihefparticipants responded on the post-
session instrument with the answer promoted irsémainar. As discussed in the findings,
another three-eighths may be in agreement usihigrdlg different focus, but this is not
certain. At Hays, none of the participants respdrndehe pre-session instrument with
the material suggested by the seminar and halfeoféspondents gave no answer. After
the seminar, five-sixths of the participants resfgmhon the post-session instrument with
the answer promoted in the seminar. In Bismarcler&lonly one participant out of
seven was willing to fill out the pre-session instent, the answer given was opposed to
the material promoted in the seminar. After theiseam all seven that completed the
post-session instrument responded with the mataugested by the seminar. These
results indicate a movement of approximately hathose participating moved from
ignorance or disagreement with the material preseabout self-support to awareness of
the material or, at least, willingness to resporith the material suggested in the
seminar.

The pre-session instrument generally shows that local leaders are unaware of
the New Testament model of church development. iBhsgynificant because their
ongoing dependency may be a result of ignoranterrshan a deliberate choice.
Because the seminar directly challenged the cupeattice of the participating churches,
the author expected high resistance to the mat@iti@ result, however, was a general
movement of the participants from positions atamace or ignorance of the positions
advocated in the seminar to positions advocatéaarseminar. The movement toward
the advocated positions was one-half of the paditis on the issue of self-support and

two-thirds on the issue of self-government. BecaliSerent churches representing four
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states and varied local circumstances hosted thanag the similar results should have
validity. On the surface, then, the seminar waseasgful. Since the participants generally
were the local leadership of their churches, tldbseges in understanding have the
potential to translate into changes in practiced&termine if the seminar was successful
in actually changing the practice in these churdmseone would need to examine each
church in the future to see if the material receivethe seminar was translated into

action.

Recommended Improvements

Although the seminar was adapted somewhat todheipants in every location
based on their responses to the discussion setitimauthor believes that greater
adaptation to the local situation would be desgalbhe presenter could base these
adaptations on an interview with the pastor orissuperintendent before the seminar’s
presentation. In particular, the presenter coudk gmsitive points in a church’s current
practice that could be complimented. In additibwe, presenter could ask about local
difficulties in order to avoid unintentional offezs:

The presenter should always be familiar to théigpants. This allows greater
personal interaction and enhances the effectiverfaesching in Native American
contexts. Always using a meal as an icebreakerdavalgio help this process. If necessary,
the presenter could offer a different seminar farsperhaps preach on some occasions
before the New Testament Church Development seminar

Recommendations for Leadership
Since local Native American church leaders wereegaly receptive to the

material contained in the seminar, the author befi¢hat it or a similar tool should be
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used extensively in this area to bring the indigenchurch concepts directly to these
leaders. While the measuring instruments show iaiteethange toward indigenous
church principles, it is unlikely that a single sear would change established current
practices. A strong steady message of the biltigalre of indigenous church principles,
however, should be a positive influence. Teachivag includes strong indigenous church
messages should, therefore, be incorporated im okagses and seminars whenever
possible.

The history of missionary outreach to Indians shtivat the current situation with
most Native American churches failing the indigentest has existed for a long time.
Further, this situation did not develop in a vacultirs unlikely that any single approach
can alter it quickly or without changes to curristitutional practice. District and
national leadership should carefully examine eghbt policies to see if they promote
indigenous churches or dependent churches. Thec&kshould change policies that
promote and sustain dependent churches. Becaus®naisy personnel are part of the
current situation, they will likely have to adjubgeir current activities for the situation to
change. Therefore, church leadership should pueshdhcept of three-self churches with
current personnel and their assignments reviewedsare they promote three-self
objectives. If church leadership determines thanges are warranted, it is vital that they
reassign personnel rather than eliminate them €kperience, expertise, and necessary
financial support they represent are considerable.

Churches who persist in a state of dependencylagihawe support gradually
withdrawn in a “tough love” attempt to help thentbme self-sufficient. If this is

ineffective and change is not forth coming, chueddership should encourage the
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planting of new churches to reach the same areasevthese churches are located. All
new church plants should be allowed to succeedibrTio promote three-self principles
is to risk failure just as God allowed free willdansked failure. Church leadership
should give those involved in the attempts evelty teat does not violate three-self
principles. This might include the use of spec&diZboot camps” similar to those often
used in general church plants. At the same timmkauld be remembered that they are
acting as missionary church planters and that tisesegreater than normal burden on the
new local believers to take up three-self respolitstls. Therefore, if new plants fail
because the new believers decline to accept tleléeesponsibilities no undue
opprobrium should be attached to the missionaryathplanter. Otherwise, the planters
will do anything necessary to appear to succeedaindst certainly violate indigenous
church principles in the process.

Recommendations for Further Study

Unfortunately, Beaver conducted the most recetiomal survey and it is now
almost twenty-five years old. Someone with appitprgualifications should undertake
another such survey to establish the current siu&br the whole of North America.
This is a large task but it will allow all beliegrchurches to best employ their resources
to reach these people groups.

The dynamics of applying indigenous church prilesgo American Indians are
somewhat different than in most missionary situaiorhe Church at one time correctly
considered missionary outreach to American Indafeign missions enterprise. This
outreach is now a home missions enterprise. lcdélse of American Indians, this means

that missionaries are sent from a more numerouisirally dominate group to a smaller
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group that is surrounded by the large group. Theates resistance on the part of the
smaller group because it is struggling to maintaittural identity. Consequently, many
contextualization issues become very confused anttaversial. Future researchers
could advance the understanding of these issustibdying other analogous situations
for insights. Specifically researchers should cétinsissionaries in locations such as
Nigeria where numerous small tribes are surroumg@dsimilar way. Another possible
source of information is the Gypsy population. Tésearchers should consider the
wisdom these missionaries and others in similaatns have gained and look for

applications to the American Indian situation.
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APPENDIX A

INTERVIEW FORM FOR DISTRICT LEADERS
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Name Time /Date

Location

How many Native American churches are there in yhsirict?

What are their greatest needs?

What are their greatest strengths?

How many are dependent on some source of fundgleutse local church?



133

APPENDIX B

PRE-SESSION AND POST SESSION INSTRUMENTS



Get started thinking!

What are the main qualifications for church leaderthe New Testament?

Who was responsible for evangelism in the new dies®

Where did the money come from to run the new cheg2h

How long did missionaries usually stay when thenptd a church?

Handout A



Now what do you think?

What are the main qualifications for church leadeithe New Testament?

Who was responsible for evangelism in the new dies®

Where did the money come from to run the new ches2h

How long did missionaries usually stay when thenptd a church?

Handout C
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APPENDIX C

SEMINAR NOTES
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Session 1

Pass out Handout A and explain that you want thestart thinking about the subject.
Collect the handout.

Display Overhead 1 and use it to remind the clagswe use the Bible for both “faith
and practice” and “faith and conduct.” This medret tve take not only doctrinal
statements from the Bible, but also patterns oftgra and conduct to use in our
churches.

Walk the class through Acts 13 and 14 using Ovetl2eand including the following
information:

The dates are about AD 46-48.
Acts 13:1-3 Commissioning and sending of missi@saoy the church in
Antioch of Syria

Acts 13:4-12 They covered the whole island of Cgprisiting multiple
synagogues and coming to the governor’s attention.

Acts 13:13-50 Sample synagogue sermon. Note thefuSeripture with people
who would recognize and should believe it.

Acts 13:51-14:5 Point out the area covered. Natentiracles.

Acts 14:6-20 Sample sermon for heathen. Note ttiedé Scripture quotation
since it would not be accepted. The ficklenesfiefaudience should also be noted.

Acts 14:21-25 Note the return to each city. Theyeneft with elders who were
expected to take charge of the churches.

Acts 14:26-28 The missionaries return and repotthéosending church.

The new churches are not ignored. Paul writes dakato advise the churches about AD
49. Point out Gal. 6:6 that the churches are expetct pay they own leaders.

Acts 15:36-41 The missionaries return to the dnesado check on their condition.
Use the following to lead a discussion of the matén Acts 13 and 14.

How long did the missionaries stay in each town?
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How did the missionaries decide who should be dar@l

Pass out Handout B
Why would the missionaries use these qualificafons
What do they emphasize?
What do they leave out?
Be sure the following material is included in theadission. The only “skill
requirements” on the lists are in 1Timothy 2:2,léato teach,” and in Titus 1:9, the
ability to, “encourage others by sound doctrine agfdte those who oppose it.”
Everything else is character. Be sure to noteTias is instructed to do exactly the same
thing that the missionaries in this section of Adsfor new churches. Note that Timothy
is in an established church. As a result, in 1 Thm®:6, a qualification is included
against appointing new believers, but not in Titus.

Use Overhead 3 to point out major cities wherentissionaries did not hurry through
but stayed longer and engaged in teaching. Thay sedave become de facto training
centers.

Jerusalem 10+ years Acts 2:46, 5:42, Teaching
12:1ff Herod runs off the apostles in about AD 42.

Antioch 1+ years Acts 11:26, Teaching
Corinth 1Y% years Acts 18:11 Teaching
Ephesus 3 years Acts 19:9-10, 20:31 Teaching
Where we have information we can see, new leadersaged up in these places.
Jerusalem
The Seven

Stephen Acts 6:8-10
Philip Acts 8:4-8
The Cypriots Acts 11:19-21
Ephesus
Epaphras apparently goes home to Colossae GoR1, 4:12
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Session 2

Use Overhead 4, cover everything except the opequegtion, “How were new churches
managed?” Allow for short answers. Uncover the oéshe overhead and explain the
pattern. “Consult with the People” can mean bokingsthe people before taking an
action and acting as consultants to a maturingathurhis whole overhead shows a
process involving people that does not move inagit line but moves generally
forward.

Use Jerusalem as the first example. Walk the thaesigh the following.

*The church was started by the apostles who amedsus.
(They are Galileans and itinerant workers).

*The apostles are apparently doing it all including
funds and distribution for relief (cf. Acts 4:35),
discipline (Acts 5:1-10).

*When they apparently cannot handle everythingats&:1, the people complain
and The Seven are appointed in consultation tivéglpeople.

*A smooth transition to local leadership is int@ted by persecution beginning
with Stephen (Acts 8:1).

*The apostles are still handling management in A@g, receiving Saul.
*The people question and Peter answers in Acts118.:2
*Elders appear in Acts 11:28 and handle the offewithout reference to the

apostles.
*The apostles are scattered in about AD 42 by Herod

*The apostles and elders are both preferthe council of Jerusalem in AD 50;
the 12 are not mentioned again in Jerusalem.

*Paul is received by the elders in Acts 21:18 wibhmention of the 12.

While the process is not neat and clean, the direc$ clear from the founders to local
leadership.

Show Overhead 5 and talk the class through theeotritiave the class look up 1
Corinthians 5:1-6, 6:1-8, 14:29-32. Ask the cldbmw do these instructions guide the
Corinthians toward self-management?” Ask the cl&3an you think of other
examples?”

Ask, “Who won the lost in the new churches?”
“Who won the lost after the original planters P&ft

Display Overhead 6 showing only the top.
Possible answers 1 Peter 3:15; James 5:12, Pidnothy 4:5

Show the rest of Overhead 6

Evangelism is mentioned when it is exceptionalfgative (1 Thessalonians 1:7,
8).
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Evangelistic preaching is mentioned only whes alused to try to hurt Paul
while he is in prison (Philippians 1:12-18).

Outside help (like modern evangelists) does occur.
Peter Acts 9:32-43
Apollos Acts 18:27-28
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Session 3

Display Overhead 7 showing only the Scripture. Rehthe class of the following
examples of people doing this.

Peter in Joppa with Simon the tanner Acts 9:23
Paul in Philippi with Lydia the merchant Acts 16:

Paul in Corinth with Gais Romans 16:23
Paul expected this of Philemon Philemon 22

Display the rest of Overhead 7 and ask the cla8$at would be the advantage of the
worker staying in homes?” Write answers on the lozad.

Some important possible answers include: extraaobnininimized expense,
teaching the people to support workers from thg beginning.

This pattern of teaching the people to support exwkcontinues through Paul’s epistles.
Lighthearted statement: Once a church is startgdiigaPreacher!

Have the class look up the following Scriptures:

Galatians 6:6 This is from Paul’s first letter.

1 Corinthians 9:3-14 This is from about the middle of Paul's work. Neticow
much it sounds like Jesus’ words and explains them.

1 Timothy 5:17,18  This is from the end of Paulsriu It probably means that
workers should be paid double what the widows vgéren.

Ask this as a rhetorical question. “How many of y@mve heard a lot about supporting
missions?” State that it is in the book and not jushe Great Commission.

Look at the example of the Philippians support @dlP
Philippians 4:15,16  The Philippians current aadtsupport.
2 Corinthians 11:8, 9 This was sent to a riclieak (2 Cor. 8:1)

People are taught to support missionaries whoraveling.

Titus 3:13 People are taught to support travelimgsionaries even
before they have pastors.
3 John 5-8 Encourages missionary support.
9-11 Condemns refusal to support missions.
12 Makes this letter what we would call endorsetn
Romans15:24 Paul had never been to Rome. | am gmmgit you, then
you can support me. Looks like a classic missioadtsr
support.

1 Corinthians 16:6 ~ Same, except Paul had plahedhurch.

When you add this to the example of commissionmdysending missionaries who after
they have done the work return and report as weis@wets 13 and 14, the picture
revealed is much like our current system.
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The church also cared for the impoverished.

Local
In the beginning Acts 4:32 This may need claaifion with 2Th.3:10.
Especially widows  Acts 6:1, 1Tim. 3:16

Foreign
Jerusalem Acts 11:27-30
Rom. 15:25-26

Pass out Handout C, “Now what do you think?” Ask ¢hass to fill it in and think about
any differences from the first sheet.
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APPENDIX D

SEMINAR TEACHING AIDS
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Statement of Fundamental Truths
(Preamble)

The Bible is our all-sufficient rule for faith and practice.

1.The Scriptures Inspired

The Scriptures both the Old and New Testaments are
verbally inspired of God and are the revelation ofsod
to man, the infallible, authoritative rule of faith and
conduct.

OVERHEAD 1
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Atlantic
Ocean

Great Sea
(Mar Nostrum)

Black Sea
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How were new churches managed?

The Founders

Run the Show

OVERHEAD 4
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Paul’'s Qualifications for Church Leaders

1 Tim 3:1-15

3:1 Here is a trustworthy saying: If anyone sesshi@art on being an
overseer, he desires a noble task. 2 Now the oyensest be above
reproach, the husband of but one wife, temperatecentrolled,
respectable, hospitable, able to teach, 3 not gweinunkenness, not violent
but gentle, not quarrelsome, not a lover of modeyie must manage his
own family well and see that his children obey fth proper respect. 5(If
anyone does not know how to manage his own faindw can he take care
of God's church?) 6 He must not be a recent conmelte may become
conceited and fall under the same judgment asdiié @ He must also have
a good reputation with outsiders, so that he vatlfall into disgrace and
into the devil's trap. 8 Deacons, likewise, arbéanen worthy of respect,
sincere, not indulging in much wine, and not purgudishonest gain. 9
They must keep hold of the deep truths of the faith a clear conscience.
10 They must first be tested; and then if theroikhing against them, let
them serve as deacons. 11 In the same way, thesswvaire to be women
worthy of respect, not malicious talkers but terapeiand trustworthy in
everything. 12 A deacon must be the husband obbeaitwife and must
manage his children and his household well. 13 &kd have served well
gain an excellent standing and great assuran¢einfaith in Christ Jesus.
14 Although | hope to come to you soon, | am wgtyou these instructions
so that, 15 if | am delayed, you will know how peopught to conduct
themselves in God's household, which is the chaf¢he living God, the
pillar and foundation of the truth (NIV)

Titus 1:5-9

5 The reason | left you in Crete was that you mgjhdighten out what was
left unfinished and appoint elders in every tows| directed you. 6 An
elder must be blameless, the husband of but ores wifnan whose children
believe and are not open to the charge of being and disobedient. 7 Since
an overseer is entrusted with God's work, he magtidameless-not
overbearing, not quick-tempered, not given to demmess, not violent, not
pursuing dishonest gain. 8 Rather he must be taddpijtone who loves what
Is good, who is self-controlled, upright, holy aidciplined. 9 He must hold
firmly to the trustworthy message as it has beaghg so that he can
encourage others by sound doctrine and refute thheeoppose it. (NIV)

Handout B
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Paul and the Corinthians _(about AD 51 to 56)

 First visit Acts 18:1-18 (about 18 months)

 Various Contacts
-Members of Chloe’s household visit Paul in
Ephesus
1Co 1:11
-Stephanos, Fortunatus, and Achaicus visit Paul
in Ephesus 1Co 16:15-17
-The Corinthians write Paul 1Co 7:1
-Paul writes a now lost epistle to the Corinthians
1Co 5:9

e Paul writes 1 Corinthians
e Timothy sent 1Co 4:17-19
 Second visit 1Co 16:5-7

« Paul writes 2 Corinthians in the place ofavssit
2Co0 1:23-2:4, 13:1

e Third visit

OVERHEAD 5
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Jesus said:

The worker is worth his keep. Whatever
town or village you enter, search for some
worthy person there and stay at his house

until you leave.
(Matt 10:10-12 New International Version)

What would be the advantage of
workers staying in peoples’ homes?

OVERHEAD 7
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How many placeafter Acts 1 can
you think of that exhort us to witness?

Most material in the epistles was
aimed at solving problems.

Evangelism wasNOT a problem!

OVERHEAD 6
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